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The personality of Mgr Etienne Lamotte’, who died on May 5, 1983, may have seemed to 
hide behind an immense work of unparalleled meticulousness. He saluted the "distinction" 
of great minds like Nagarjuna, Asanga, Vasubandhu for having entrusted almost 
nothing of themselves in their work. A fortiori, he had to think, their translator and exegete 
must hide behind these great models of erasure. On the other hand, out of discretion and 
an acute awareness of impermanence, and consequently of the value of the passing moment, 
he neither liked excessively long conversations, nor often did he praise the Vinaya 
for having condemned idle speech (sambhinnapralapa)?-nor too great subjects. 

There too, the apologue of the Buddha counting the simsapa leaves or the silence of 

Vimalakirti served as precious references. He abhorred above all questions about the relationship 
between his deep Christian religious vocation and his tireless investigation of the doctrine. 

Buddhist. _ 

And yet, the exegete and major historian of Buddhism that was Etienne Lamotte was 
endowed with a warm personality and lived a far more eventful life than one might 
suppose. It was through many trials that he achieved his goal: to leave a well-ordered 
written work, restoring as faithfully as possible a subtle thought, distant in time and space, 
but whose value is universal and permanent. . He did not have the pride of making 
himself known, but the concern of the conscientious craftsman to provide well-made 
work tools. In his case, it was a question of adding a few books to those whose fact 
of “staying” constituted for him the greatest scientific merit. 

Concern for the organization of his work motivated his horror of dispersion. In _ 
anycase, didn't he have to take on an incredibly heavy teaching program as well 


' See the Notice sur Mgr E. Lamotte, Professor at the University of Louvain, Louvain, 1972, 44p., which 
contains summaries written by E. Lamotte himself on each of his main books and articles. The preface "The work of 
Mgr Etienne Lamotte" [by D. Donnet] to the volume Indianisme et Bouddhisme, Mixtures offered to Mgr E. 
Lamotte, PIOL 23, Louvain, 1980, p. vi xvi, is a paraphrase of this entry, with an update of the bibliography up to 
1980. The latest articles by E. Lamotte (1981-1984) are reported on p. 27 of this article. 

2 “The personality and spirit of Sakyamuni”, BCL, 1955, p. 213; History of Indian Buddhism, Leuven, 
1958, p. 53. 


2 Etienne Lamotte 


that many administrative burdens? The tasks came to him with scientific honors, 
since, as he remarked, "the more someone works and therefore needs all his time, the less 
he is left in peace!" Everyone knows how much the work of Etienne Lamotte is intimately 
linked to that of his master Louis de La Vallée Poussin. However, it is now possible to P 
better distinguish the respective originality of the two beacons of the Belgian 
school. E. Lamotte devoted several evocations to his master, including the jewel of this 
ungrateful genre that is his "Notice sur Louis de La Vallée Poussin, Member of the 
Academy" (26p.) in the 131* volume of the Directory of the Royal Academy of Belgium (1965). 
It is a text reflecting the humanity, science and literary quality of both the model 
and the painter. However, the only criticism that E. Lamotte permitted himself with 7 
regard to the master he venerated was the regret that La Vallee Poussin had not experienced 
more, apart from his major works "which remain", the concern for the organization 
of his work: treasures of thought and information are scattered in a multitude of 
articles and notes that must be put together like a puzzle through collective publications 
and periodicals around the world. While imposing on himself an incredibly 
demanding work schedule, E. Lamotte was more economical with his strength and left us a 
work built like a cathedral, all the elements of which contribute to the whole. Only 
friendship or fidelity could temporarily set him aside from his main job. This was the case 
with his evocations? of La Vallée Poussin, Sylvain Lévi, etc., but we will also see that 
some of his best brief studies, given to "mixtures" honoring his friends, find a privileged 
place in the whole of his work. On the other hand, many of his periodical articles served 
as a trial balloon before the subject treated found its destination and its definitive 
focus in one of his works then in progress. 

It is by emphasizing the very remarkable "organization" of the work of E. Lamotte 
that this notice would like to pay a tribute of admiration and gratitude to a master who 
had disciples through his teaching in Louvain but, even more so, followers all over 
the world, who came to him thanks to the reading of his writings. 


* ae * 


The youngest of a large and close-knit family, Etienne Paul Marie Lamotte was born in Dinant 
on November 21, 1903. His ancestors lived in Ave, a village on the edge of the Ardennes and 
the Meuse Valley. His father, Georges Lamotte, magistrate and distinguished historian, was also 


3 Let us quote, following the chronological order of their publication: 

-"<Louis de La Vallée Poussin", Review of the Circle of Alumni of the University Foundation, IV, 3, 1933, p. 
1-17. -<"<Louis de la Vallée Poussin (Obituary notice)", Le Flambeau, 21, 3, 1938, p. 275-286. 
-<<Notice on the Chevalier Charles de Harlez de Deulin», Annuaire A.R.B., 119 year, 1953, p. 414-440. 
--"The Indianist work of Roger Goossens”, Nouvelle Clio, 6, 1954, p. 193-198. 
-<<Paul Demiéville», Orbis, 6, 1957, p. 230-235. 

--<Mgr Théophile Lefort», Le Muséon, 72, 1959, p. 251-255. 
--“Gérard Garitte”, Orbis, 9, 1960, p. 232-247. 
- "The Buddhist work of Sylvain Lévi", Tribute to Sylvain Lévi for the centenary of his birth, Institute of 
Indian Civilization, Paris, 1964, p. 35-51. 
— "Notice on Louis de La Vallée Poussin, Member of the Academy", Yearbook A.R. B, 131st year, 1965, p. 145-168. 
Japanese translation in Buddhist Seminar, Otani University, No. 3, 1966, p. 77-94. An English translation, by 
Eric Grinstead, is still unpublished. 
-<<Letter to Olivier Lacombe of February 7, 1967», Louis Renou, In Memoriam, Institute of Indian Civilization, Paris, 
1967, p. 31-33. 
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an excellent classical humanist. E. Lamotte liked to recall that he trusted his father, who died in 
his nineties in 1952, for the interpretation of difficult passages in Greek or Latin. His childhood 
was crossed by the 1 World War, which began in 1914 with massacres of civilian 
populations in the Meuse valley, in particular in Dinant. This troubled period forced his people to 
withdraw into the middle of the forest. It was there that the young Etienne contracted a 
familiarity with nature for which he retained a nostalgia and which he was able to maintain by regular 
returns to his country of origin, to the beautiful residence of Ave, part of which dates back to 
the 17th century.. | 

E. Lamotte did very good studies in Greco-Latin humanities at the College Notre-Dame de 
Belle-Vue in Dinant. He was to evoke later, with conviction, these provincial colleges where, 
sheltered from distraction, one retains the sense of effort and the classics. Following the 
example of his only older brother, Armand Lamotte, he took the path of the priesthood. As the 
bishop of his diocese, Namur, predominantly rural, was unfavorable to the vocation of a 
young man wishing to pursue higher studies, E. Lamotte was transferred, by special favor 
of Cardinal Mercier, one of the promoters of the neo -thomism, in the archdiocese he 
governed in Mechelen. He left the Meuse valleys, whose heyday was the Romanesque 
Middle Ages, for Brabant cities, primarily Gothic: Mechelen, seat of the Major Seminary, and 
Louvain, seat of the Catholic University, both still imbued with memories of their golden age, the 
Burgundian 15th century. E. Lamotte deepened his studies in classical philology in Louvain, 
was introduced to scholastic philosophy (Bachelor's degree in philosophy from St. Thomas 
in 1923) and approached the Oriental languages: Sanskrit, Avestan and Armenian, 
which were taught especially in the perspective of the comparative grammar of Indo-European 
languages by Professor Albert Carnoy. Like many promising young clerics, he was 
then sent to Rome. It will be noted that it was at the Universita della Sapienza that he took the 
Sanskrit course of Carlo Formichi. Undoubtedly it is to his stay at the Belgian College of 
the Via del Quirinale that the definitive orientation of E. Lamotte towards the study of Indian 
thought. From this Roman year (1927), he contracted an unfailing attachment to Italy, its 
language, its literature, an attachment which was, as it were, sanctioned in 1967 by an honorary 
doctorate from the University of Rome, which he had attended for forty years later. early. 

On his return from Rome, heavy tasks awaited E. Lamotte in secondary education 
in Louvain. It was not long before he was integrated into the University thanks to 
the foresight of a high-class rector coupled with a distinguished orientalist, Mgr 
Paulin Ladeuze. He also benefited from an exceptional combination of circumstances: the 
greatest Belgian Indianist and Buddhist, Louis de La Vallée Poussin, had just found 
himself "placed on leave". The State University of Ghent had relieved him of his teaching, 
while retaining his title and the advantages of his position, in order to promote 
unilingual Dutch education. La Vallée Poussin was therefore ready to welcome a young 
orientalist full of promise into its Brussels home. For ten years, until the death of the 
master in 1938, their joint work sessions were bi-weekly. The two men hardly looked alike. 
We know from the portrait already mentioned that E. Lamotte left us some, that Louis 
de La Vallée Poussin had the frail body and the impulsive genius. Etienne Lamotte 
was solidly built and endowed with the seriousness tempered with good-nature ofa _ 


* Orbis 9, 1960, p. 233. 
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child from the borders of the Ardennes. We will see throughout this notice how much their 
collaboration was fruitful. 


The first work published by E. Lamotte was his doctoral thesis: 


Notes on the Bhagavad-Gita. (Paris, Geuthner, 1929, x + 153 p.). 


We immediately recognize his rigorous method and his taste for fundamental 
works. We also note that it was with a work of “pure” Indianism that E. Lamotte began at 
a time when Buddhist studies were already claiming their autonomy. L. de La Vallée Poussin 
introduced this thesis with a brilliant preface in which he ventures a few 
comparisons between themes of the Gita and Buddhist themes. Prudent, E. Lamotte only 
engages in one or another reconciliation on points of formulation. Too severe for himself, 
he later considered as an early work this thesis on the Brahmanization of Krsnaism which 
was only printed in a limited number of copies. It is distinguished by its clarity, by its 
mastery of both Indian philosophical and religious texts and modern works, especially 
German, on the subject, and by a good sense, finally, that E. Lamotte will always guard 
against the destructive tendencies of hyper-criticism. We will quote here the last lines of 
the conclusion (p. 131) which already indicate a center of interest around which all the 
work of E. Lamotte can, we believe, articulate himself: "His greatest merit [of the Gita], in 
our opinion, is to have examined in as synthetic and masterful a way as possible the 
problem of deliverance which has preoccupied and still worries India.”> 

Thanks to this work, E. Lamotte benefited from the travel grant from the Concours 
universitaire, which enabled him to finally make a long stay in Paris (1931-32). Paris was then 
experiencing a golden age of Oriental studies and particularly of Buddhist studies. The true 
adoption that the young Belgian scholar received from the French orientalist milieu 
was to mark him for life. He was still able to receive the teaching of Sylvain Lévi, to whom he 
devoted later, for the centenary of his birth, a penetrating study®. For Sanskrit, he was 
also a pupil of Alfred Foucher, with whom he was very close, especially during the 
last years of the long life of the man he called the “Renan of our studies’. It is in the reviews 
of his last works that E. Lamotte showed him his attentive admiration. For the Chinese, 
he had for master Paul Demiéville, with whom a long friendship later gave rise to 
a model of scientific collaboration: Lamotte gave an appendix to the Council of Lhasa of 
Demiéville: 


<<<The third Bhavana-krama of Kamalasila, translation of the Tibetan version», app. to P. Demiéville, 
The Council of Lhasa, Library of the Institute of Advanced Chinese Studies, vol. VII, Paris, 1952, 
pp. 336-353. 


P. Demiéville, for his part, gave as an appendix to The Teaching of Vimalakirti by 
Lamotte an overview of “Vimalakirti in China’. E. Lamotte followed Marcelle Lalou's 
Tibetan course and Jean Przyluski's Pali course. At the Institute of Indian Civilization, he 
established many friendships, in particular with his eldest, Louis Renou, and with his 


5 Tribute to Sylvain Lévi, Paris, 1964, p. 35-51. 
® Ibid. p. 38. 
7 Reports on The Old Route of India, from Bactres to Taxila, Paris, 1947, and on The Life of the Buddha 
according to the texts and monuments of India, Paris, 1949, in Le Muséon, 62 , 1949, p. 178-188 and p. 251-260. 
® Louvain, 1962, p. 438-455. Reproduced in Selected Buddhist Studies, Leiden, 1973, p. 347-364. 
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fellow researchers, Jean Filliozat and Olivier Lacombe. It was with Przyluski that he 
published in the Bulletin of the French School of the Far East his first scientific article: 


"Buddhism and Upanisad", BEFEO 32, 1932, pp. 1-23. 


The subject, "Buddhism and Upanisad", indicates that E. Lamotte found himself at 
the crossroads between Indianism and Buddhism. He fully translates important 
passages from several Upanisads: Prasna, Mandukya, Aksi, while Przyluski proposes 
parallelisms not only with the doctrines of deliverance from the Small Vehicle but also 
with the first elaborations of the doctrines of the Lands in the Great Vehicle. 


On his return from Paris, in the short period of time which extended until the 
Second World War, E. Lamotte was to give to Buddhist studies three works which still 
remain very important today: the Samdhi-nirmocana-sttra, the Karma-siddhi-prakarana 
and the Mahayana-samgraha. These works immediately propelled him to the forefront 
of his specialty. In 1936, German orientalism, through the voice of the Zeitschrift _ 
der deutschen Morgenlandischen Gesellschaft, called on him to fill, with his work, the 
void left by the premature death of the brilliant Soviet Buddhist Eugen Obermiller’®. 
These publications of the years 1935-39 can be considered as a whole: they have 
many links between them, in particular the common denominator of the doctrine of 
knowledge-receptacle (alaya-vijAana), and are also related to the work which was 
then completed by Louis de La Vallée Poussin, who died in 1938. 

Before briefly analyzing these three works, let us clarify here the bibliographical data 

_that concern them: 


I. The Explanation of the Mysteries (Samdhinirmocanasitra), edited and translated Tibetan text, University 
of Louvain, Collection of works published by the members of the Conferences of History and Philology, 
2nd series, 34th fascicle, Louvain, 1935, 238 p. 
This work was preceded by 
<“<The three characters and the three absences of self-nature in the Samdhinirmocana-sutra, chap. 
VI and VII’, Bulletin of the Class of Letters and Moral and Political Sciences of the Royal Academy of 
Belgium (from now on abbreviated as BCL), Brussels, 1935, p. 289-303. 


Il. The Treaty of the Act (Karmasiddhiprakarana) of Vasubandhu (Edition of the Tibetan 
version, photographic reproduction of the Chinese translation by Hsiian-tsang, annotated 
French translation], Mixtures Chinois et Bouddhiques, IV, 1936, pp. 


151-263. This work has an appendix: 
<<Madhyamakavrtti, XVIIth chapter, Examination of the act and the fruit [French translation of the 


commentary (Prasannapada) by Candrakirti of chapter XVII of the Mula-Madhyamaka-karika of 
Nagarjuna], MCB IV, 1936, p. 265-288. 
E. Lamotte was to return to the Karmasiddhiprakarana by giving a preface in French to the 
study, renewed in the light of a commentary by Sumatisila, which Susumu Yamaguchi 


dedicated to him: 


"ZDMG 1936, p. 233 (Review of the Samdhinirmocanasotra). 10 i 
On E. Obermiller, see Th. Stcherbatsky, “Obituary Notice”, Indian Historical Quarterly, XII, 1936, 


p. 378-382. 
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Seshin no J6g6ron, Jo, Kyoto, 1951, p. 1-10. 


lll. The Sum of the Great Vehicle (Mahayana samgraha) by Asanga, Volume |: Tibetan and Chinese 


Versions (Hiuan-tsang), p. vm + 72, Volume II: Translation and commentary, p. 345 + 72, Library 
du Muséon, volume 7, Louvain, 1938-39. 


The reproduction of this work in the Publications of the Orientalist Institute of Louvain, vol. 
8, Louvain-la-neuve, 1973, was accompanied by a new foreword by E. Lamotte (p. I-VII). 


The original edition of this work was preceded by 


“The Alaya-vijfana (the Receptacle) in the Mahayanasamgraha, chap. II”, MCB III, 1935, p. 
169-255. 

In the same volume of MCB, this study was preceded by a “Note sur |'Alayavijfiana” by L. 
de la Vallée Poussin (p. 144-168). 


These three works must be considered in the perspective of the revival of interest if the 
"idealistic’" Buddhism of Yogacara-vijfanavada that aroused the publication of numerous 
texts of this current in the years between the wars. L. de La Vallée Poussin had just completed 
his Vijhapti-matrata-siddhi (Paris, 1928-30)12 and Sylvain Lévi, who had been a 
precursor in his editing and translation of the Mahayanasutralamkara (Paris, 1907-11), 
had just to examine the "notion of depths" (alaya-vijiana) in his Materials for the study of the 
Vijhaptimatra system (Paris, 1932). 

|. The Explanation of the Mysteries. Both the Mahayanasutralamkara and the Siddhi 
refer to the Samdhinirmocanasitra, of which E. Lamotte first showed the composite 
character, despite its antiquity in what he called the "second wave" of the Mahayanasitra. 
The first four chapters of the Tibetan version (combined in a single chapter in the 
version of Hsiian-tsang) present the aspect of a Prajfiaparamita-sitra text. Chapters V and VI 
and the long chapter VII, ending with a dedication of the sutra, express, in a sastra style, 
discursive and embellished with metaphors, the most important doctrines of the work: 
appropriating knowledge (adana-vijhana) and receptacle knowledge, the three natures, 
the one Vehicle and the three stages of Buddhist preaching. Finally, the three final chapters 
are similar to the style of Abhidharma: catechetical enumerations, brief scholastic 
developments, sometimes of formidable complexity. It is in the VIII chapter, §7 that appears 
the famous primordial passage on the "Idea-without-more" (vijhiapti-matra)."wVe also find 
at a still elementary stage, some of the great themes of the Great Vehicle: 
quietude (samatha) and inspection (vipasyana), emptiness (Sanyata) in chap. VIII; doctrine of 
lands (bhami) and virtues (paramita) in chap. IX and body of Buddha (law, 
deliverance and transformation), species of teaching being summed up in the universal Dharani, 
etc. in the chap. X. 


"The chapter presented here as II will become chapter | "Support of the knowable" (jheyasraya) following 
the Prologue (Prastavana) in the definitive edition of the Library of the Muséon. It is also in this edition 
that the two parts will appear of this “Chapter II”, which was scheduled to be published (cf. MCB III, p. 170) 
for the next volume of MCB. 

42 The index of this work, posthumous publication due to the care of E. Lamotte, Buddhica, Memoirs, Volume VIII,, 
appeared in Paris in 

1948. 13 Foreword to the new edition of the Mahayanasamgraha (1973), p. ix. 

** See the recent study by L. Schmithausen, "On the Vijhaptimatra Passage in Samdhinirmocanasttra VIII, 7", 
Studies of Mysticism in Honor of the 1150th Anniversary of Kobo Daishi's Nirvanam, Acta Indologica VI, 1984, 
p. 433-455. 
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E. Lamotte reached the Samdhinirmocana by its Tibetan side. He edited the 
text after a xylograph from the National Library. It addressed for the first time the — 
problem of the reconstruction of lost Sanskrit terms. Here he adopted a method he 
later abandoned: presenting the Sanskrit equivalents, word by word, in the note 
apparatus of the Tibetan text edition. The Sanskrit terms and possibly the Sanskrit 
phrases thus unfold at the bottom of the page like a perpetual commentary. 

Subsequently, he generalized a practice which tends to prevail today but which still appears” 

only timidly here: inserting in italics and between parentheses the Sanskrit 

reconstruction inside the French translation. With regard to this translation, as he says in his 
preface, he endeavored to "return by French equivalents the most technical terms". He 
therefore had to forge an understandable French terminology which was neither the jargon 
of Sanskrit derivation used by Sylvain Lévi, nor the Sanskrit terms introduced as 

such in the French text, a formula often used by La Vallée Poussin. 

The review of the book by J. Filliozat is devoted to problems of terminology. As he 
will do later in his famous review of the Treatise on the Great Virtue of Wisdom. flight. 
| and Il, as well as in his appendix already mentioned on "Vimalakirti in China", P. 
Démieéville gives us, in the form of a report’, a real appendix which could have been entitled 
"Samdhinirmocana in China". In particular, he insists on the integration of the 
whole of this sutra into the corpus of the VijAanavada which is the Yogacara- 
bhimisastra (rolls 75 to 78) also translated by Hsiian-tsang. Finally, L. de La Vallée Poussin, 
who has come to the end of his life, concludes his brief review's with a prophetic and 
moving sentence of modesty: "I will leave the torch of this small but fascinating 
philology in good hands". 

ll. The Treaty of the Act. L. de La Vallée Poussin was interested in Vasubandhu's 
Karmasiddhiprakarana because he saw in it a possible link between Vasubandhu's most 
important work, the Abhidharmakosa’, and the Vijhaptimatratasiddhi, already mentioned, 
two works whose annotated translation that he gave remain his major contribution to 
Buddhist studies. The Samdhinirmocana quite naturally led E. Lamotte to Karmasiddhi: 
does not this short Sautrantika treatise go so far as to quote the Samdhinirmocana, 

a Mahayana sutra? We have not finished discussing20 the role of this quotation made twice: 
does it have a scriptural value or is it simply an illustration in support of the thesis of 

receptacle knowledge that Karmasiddhi supports? In fact, this work contains an exposition 

(p. 247-256) on alaya-vijhiana, on its double aspect of knowledge-retribution (vipaka- 

vijhana) and knowledge in action (pravrtti-vijAana) and on its irreducibility to the atman. On 
the other hand, the scope of its reference to the Samdhinirmocana is attenuated by its 


15 Neoscholastic Review of Philosophy, 1936, p. 568-570. On the method of presentation of the translations, see 
again the opinions expressed in the CRs of the Vimalakirti by R. H. Robinson, IlJ 9, 1966, p. 151 and by J. May, TP 
51, 1964, p. 94 and in the Sdramgamasamadhi CRs by J. W. de Jong, OLZ 65, 1970, Nr. 1/2, p. 72 and by R.E. 
Emmerick, JRAS, 1967, p. 167. 

**JA, 1950, p. 375-395. Reproduced in Selected Buddhist Studies, Leiden, 1973, p. 470-490. 

17 JA, 1936, p. 645-656. 

MCB, V, 1937, p. 231. 

19 L'Abhidharmakosa de Vasubandhu, translated and annotated, 6 vols., Louvain-Paris, 1923-1931; anastatic reissue 
with preface by E. Lamotte, MCB XVI, 1977. 

7° Voir G. Morichini, «The Spiritual Struggle of Vasubandhu and his Karmasiddhiprakarana», East and West, 
6, I, 1955, p. 31-33; S. Anacker, Seven Works of Vasubandhu, Motilal Banarsidas, 1984, p. 152. 
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assertion that the Small Vehicle sutras, extinct in his time, already manifested 
some information about vessel-knowledge (p. 252). 

E. Lamotte concludes from this that the knowledge-receptacle is an "invention of the Sautrantika 
that the Vijhanavadin borrowed from them by adapting it to the doctrine of 'nothing 
but thought’ (p. 178) and that “the doctrine of alaya exposed here constitutes a realistic and not 
an idealistic psychology” (p. 179) He adds, however, that late Sautrantika realism is close to 
Vijhanavadin idealism: Asanga, who, according to legend, brought his brother Vasubandhu 
into it, “preached a converted", he writes, p. 179. For the rest, E. Lamotte considers that the 
attribution which has been made of the Karmasiddhiprakarana to the Great Vehicle is abusive 
because, like the Kosa, it only considers theories of various schools of the Little Vehicle to 
oppose them with the Sautrantika theory.S. Yamaguchi who was interested in this treatise for the 
same reasons AS La Vallée Poussin, shows himself to be more Mahayanist than E. Lamotte by 
looking for traces of knowledge of Madhyamaka and Vijnanavada. 

Ill. The Sum of the Great Vehicle. The complete publication of the Mahayanasamgraha 
in Louvain is presented somewhat differently from the article "The .. alayavijfiana" 
of MCB III, devoted to the first two parts, "Names and synonyms (I)" and "Characters 
(Il)" of the chapter "Point support of the knowable" (jheyasraya). In the MCB, the 
translated text of Asanga appears with the complete translation of the two commentaries: the Bhasya 
of Vasubandhu and the Upanibandhana attributed to ASvabhava. In the definitive 
publication of Louvain, E. Lamotte edits the Tibetan text and reproduces one of the Chinese 
versions of the Somme, but replaces the full translation of the two commentaries with a 
perpetual gloss compiled using all the commentaries with an indication of the source of the 
chosen extract. synthetic measure was taken to avoid duplication and certain useless explanations 
for the modern reader (p. VII-VIII). 

Let's go to the text. After a prologue (prastavana) affirming that the Great Vehicle is well 
summed up in the ten chapters of the Summa, the first three chapters unite the three 


fundamental assertions of idealism which we have already seen in the Samdhinir-mocana, one of the. 
sources of the Samgraha: the knowledge-receptacle (I), the three natures (II), the "nothing but 
thought" (Ill). They are followed by a more systematic exposition than that of the 

Samdhinirmocana on the principal articles of the Great Vehicle; six virtues (IV), ten grounds (V), the 
Mahayanic interpretation of the three elements of the path in high morality (adhisila), thought 
(adhicitta) and wisdom (adhiprajfia) which covers chapters VI, VII and VIII. The Somme 
culminates in its last two chapters, IX and X, with a presentation on nirvana, the accomplished doctrine , 
of the three bodies of Buddha and the unique Vehicle. 

The work is undeniably of a high technicality, but it was going to give E. Lamotte the synthetic 
base thanks to which he could approach the sastra and sUtra of the Large Vehicle which 
were going to occupy it in the continuation. We will henceforth see E. Lamotte advance in his 
work with two precision tools: the Kosa of Vasubandhu, the capital work of L. de La Vallée 
Poussin, "sum" and culmination of Buddhism of the Small Vehicle, on the one hand, and , on 
the other hand, the Samgraha of Asanga which he had himself inventoried and which 
deserves its title of "Summa of the Great Vehicle". It can be said that he will use these two works 
almost independently of their sectarian character , Sautrantika for one, Yogacara for the 
other. 


The publication of the Mahayanasamgraha coincides with the outbreak of the Second World War 
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world and closes a period of the existence of E. Lamotte. The Sanskrit-Tibetan-Chinese 
index and the introduction (notes on the Yogacara literature and systematic exposition 
of the doctrines of Asanga) were, as a result of the war, never to see the light of day. 
Mobilized as a military chaplain, E. Lamotte did not witness the second fire at the Library of the 
University of Louvain. This illustrious library had already been burnt down in retaliation 
by the German army in 1914, but its destruction, almost a unique case during the 
First World War, had aroused such indignation that it was restored thanks to an international 
effort. national. The new destruction, in 1940, was less noticed in the general barbarism 
of World War II. However, let us point out these two details which affected E. 
Lamotte personally: the bombardment almost totally annihilated the stock of the 
Mahayanasamgraha which had just appeared and destroyed the personal library of L. de La 
Vallée Poussin, which had been acquired a few weeks earlier. by the University of 
Louvain. 

It is left to the sole resources of his personal library, which luckily contained the Chinese 
Buddhist canon in the Taisho edition, that E. Lamotte went up, during the dark years 
of the Nazi occupation, to the assault of the probably most encyclopedic work of the Buddhist 
canon: the Ta tche tou louen, preserved only in Chinese. The reference to Tibetan texts had 
become impossible for him, given the difficulty, at that time, of going to Paris to consult the 
Tibetan collection of the National Library. In addition, E. Lamotte confided much later that 
the horrors of the war had diverted him from yogacara idealism and directed him towards 
the radically critical attitude of Madhyamaka, of which the Ta tche tou louen is one of 
the jewels. We will talk about this huge undertaking in more detail later (infra, p. 18-25). 
Let us limit ourselves here to pointing out that the publication of the first volume coincided 
with an ordeal from which E. Lamotte emerged unscathed by a miracle: the night 
bombardment of Louvain by the Allies on May 10, 1944. The College of the Holy Spirit where he 
resided was crushed by the bombs, but E. Lamotte, threatened with asphyxiation, was one of 
the rare survivors, and his books escaped the fire. The release was to follow soon, in September, 
but in December, it was Ave and the family of E. Lamotte who were under the fire of 
von Rundstedt's offensive, which reached its extreme limit in this very tested region. i 

The publication of the first volume (xxxll + 620 p.) of the Treaty of the Great Virtue of Wisdom 
(Ta tche tou louen), which we will henceforth call the Treaty, announced in 1944 a new era. 
France too was emerging from the nightmare and the Institute awarded this volume the Stanislas 


Julien Prize in 1946. Subsequently, E. Lamotte was named Honorary Member of the 
Ecole Frangaise d'Extréme-Orient in 1952, shortly after the publication of the 2nd volume of the 
Treaty (1949) and a series of lectures at the College de France (1951). In Belgium, the post- 
war years saw him elected corresponding member (1951) then holder (1959) of the Section 
of History and Letters of the Royal Academy of Belgium. In 1953, he obtained the gold 
medal of the Francqui Foundation and, from 1950 to 1959, he assumed the presidency of 
the Orientalist Institute of Louvain, which led in particular for him to an abundant participation 
in the "book review" section. of the journal of this institute: Le Muséon. 
We will consider at the end of the notice the Treaty, maximum opus which occupied E. Lamotte 
for forty-three years. Let us first examine the activity as a historian of the author of the History of 
Indian Buddhism, from the origins to the Saka era, the work which undoubtedly acquired him the most 
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large number of readers. This publication, in 1958, was preceded by a dozen articles, some 
of which found their definitive treatment in the History of Indian Buddhism, henceforth 
abbreviated as HBI. 

To ensure a sound basis for the enormous work of historical criticism he was 
about to undertake and also to highlight the methodological problems underlined by the 
Treatise, E. Lamotte first devoted himself to two basic surveys of what ‘one could 
call the method of indigenous historiography: 


"The Authenticity Critique in Buddhism", India Antiqua [Mixtures J. Ph. Vogel], 
Leiden, 1947, p. 213-222. 


"Interpretive criticism in Buddhism", Directory of the Institute of Philology and History 
Orientales of the Free University of Brussels [Mélanges H. Grégoire] 9, 1949, p. 341-361. 


In the "Critique of Authenticity", E. Lamotte first deals with heuristics: listing texts 
whose author was problematic in the Buddhism of the first centuries. Note that for 
the study, currently in full swing, on the late apocrypha, we can only recommend 
this article which allows a return to the first stage of the search for orthodoxy. E. 
Lamotte then moves on to the criticism of authenticity proper and takes up a text which La 
Vallée Poussin had begun to study in its last article22. It is the Mahapadesa- 
sutra, "discourse on great authorities". By following this text and other complementary 
texts, E. Lamotte shows the criteria, simple but sure, of external, then internal criticism, 
available to the Buddhists faced with the abundance of sources from the first 
centuries. 

In the "Critique of Interpretation", E. Lamotte refers to the vademecum of exegesis which 
was the Catuhpratisarana-sutra”, “discourse on the four refuges”, text of Sarvastivadin origin which 
was authoritative among the Doctors of the Small Vehicle The four refuges, often mentioned in 
the Treatise, are - let us remember - |. the dharma and not the man (puruLla) 2. the spirit (artha) 
and not the letter (vyafjana), 3. the precise meaning (nitartha) and not the meaning to be 
interpreted (neyartha) — a distinction which E. Lamotte had already examined in the Samdhinirmocana 
and which was promised unlimited use — and 4. direct knowledge (jhana) and not discursive 
knowledge ( vijnana). Discursive knowledge corresponds to provisional wisdom resulting from 
hearing (Srutamayi prajna) or, at a higher level, from reflection (cintamayt prajna). To direct 
knowledge corresponds wisdom at the highest level, resulting from meditation (bhavanamayl 
prajina). 

These two articles somewhat play the role of the "gatekeepers" of the Buddhist temples at the 
entrance of the HBI. It was then necessary to address the question of the historical character of the 
founder of Buddhism, the Buddha Sakyamuni. An important study was devoted to him: 


"The Legend of the Buddha", Revue de I'Histoire des Religions, 134, 1947-48, p. 37-71. 


The very rigorous criticism of the two modern attitudes, the mythological explanation, 
represented in particular by E. Senart, and the rationalist eunemerism, represented in particular 
by H. Oldenberg, condemned in advance - as has been written24 - the attempt, then in 


2! Td. angl. par Sara Boin-Webb, Buddhist Studies Review, I, I, 1983-84, p. 4-15. 
22 Buddhica, HJAS 3, 1938, p. 158. 
23 See HBI, p. 55. 
24 R. Goossens, "M. Etienne Lamotte's Contribution to Buddhist Studies", Alumni 22, 1-2, 1953, p. 155. 


Hubert Durt 11 


course, by A. Foucher to find the story behind the legend? Nothing could be further from 
the truth. A. Foucher kindly conceded in his book (p. 349) that Lamotte's conclusions 
"if they were completely founded, would have been such as to divert him from the present 
essay". Such was certainly not the intention of E. Lamotte and he demonstrated it in 
his article "A new life of the Buddha" (Le Muséon, 62, 1949, p. 251-260), devoted to 
The life of the Buddha according to the texts and monuments of Foucher's India (Paris, 1949): 
A. Foucher restored in its purity and primitive simplicity the Indian tradition relating to 
the Buddha and, with incomparable art, he extracted from it the maximum of historical 
plausibility. we will retain the advice given by the author of the previously mentioned 
criticism: "all authors of future works on the life of the Buddha will henceforth have to take 
the greatest account of Lamotte's objections." 

The second part of the RHR article gives a first presentation of the five successive states 
of the legend of the Buddha during the ten centuries that it took to constitute itself. The 
definitive treatment of this question is found in the HBI, p. 713-759. 

Also during the process of elaborating the History of Indian Buddhism, a study 

important study was to see the light of day on the occasion of the fiftieth anniversary of the French School 
from the Far East: 


"Alexander and Buddhism". BEFEO 44, |, 1951, 147-162. 


. Pp 


It is in fact three original notes, the conclusions of which were taken up in 'HBI (p. 
1471-472): 1. "The memory of Alexander in India", where the Greco-Latin sources are re- 
examined and the quotation from the Harsacarita, noted long ago by S. Lévi and which is no 
doubt simply inspired by the Roman d'Alexandre; 2. “Adirajya and Bhadrasva’” dealing with 
two toponyms mentioned in the Vinaya of the Mulasarvastivadin and which seem to apply to 
the Alexandrian foundations of Nikaia and Boukephala on the Hydaspes/Jhelum; 3. “Maha- 
sammata and Alexander’, concerning the superposition of Mahasammata, "Great Concord", 
ancestor attributed to the Buddha, in memory of Alexander, conqueror of India but promoter 
of homonoia. 


Another article of an exclusively historical character: 


"The first relations between India and the West", Nouvelle Clio 5 [Mélanges A. Carnoy], 1953, 
p. 83-119. 


is also important because, if its 1st part, "The discoveries of the ancient era", found, in a strongly 
summarized form, its place in the HBI, the 2nd part, which is very developed, "Commercial traffic 
under the Roman Empire", was intended for the second volume of the History of Indian 
Buddhism (cf. HBI, p. 469, note). This volume, which would have covered the first centuries of the 
Christian era, will, alas, never see the light of day. 

In a way, it is also in an anticipation of the content of this second volume 
that the summary article entitled: 


"On the formation of the Mahayana", Asiatica, Festschrift Fr. Weller, Leipzig, 1954, p. 377-396. 


In this imposing volume of Asian studies, which marked the awakening of the European orientalist 
community dislocated by the war, E. Lamotte devotes himself to an investigation which he will resume 
several times in the following on the geographical and historical environment which produced the 
‘Upadesa from which the Treatise originated. The article ends with a very clear statement of the monasteries and 
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Stupa of Serindia and India according to Fa-hien and Hsiian-tsang, Chinese pilgrims in India. To the 
same time and as a counterpart, he gave a note on: 


"The first Buddhist missions in China", BCL 38, 1952, p. 381-403. 


Other articles from this time overlap with topics that will be covered in the HBI. 
This work, which had an exploratory role, should not be neglected. Admittedly, 
their result is the treatment given by the HBI, but the researcher interested in particular 
points will discover in these articles the path followed by E. Lamotte, with 
often a greater number of sources and works quoted only in the monumental final 
synthesis. Among these articles are: 


"Lay Buddhism"25, Studies in Indology and Buddhology in Honor of Prof. S. Yamaguchi, Kyoto, 
1955, p. 73-89, corresponding to HBI, p. 71-92. 

"Problems Concerning 'Minor' Canonical Texts", Asian Journal, 1956, p. 249-264, and 

"Khuddakanikaya and Ksudrakapitaka", East and West, 7, 1957, p. 341-348, corresponding to 
ABI, p. 154-181. 

"Prophecies relating to the disappearance of the good law", France-Asia, 153-157: "Presence 
of Buddhism", special issue in honor of the 2500" anniversary of the Nirvana of the Buddha, Saigon, 
1959, p. 657-668, corresponding to HBI, p. 211-222. A reprint is in progress in Paris. 

"Buddhist Controversy over the Five Propositions", Indian Historical Quarterly 32 [Buddha 
Jayanti Issue], 1956, p. 148-162, corr. to HBI, p. 300- 

319. "On some Greek and Scythian influences in Buddhism", Reports of the Academy of 
Inscriptions and Belles Lettres, 1956, p. 485-504. 


This last article, visibly addressed to his Hellenist and Indianist colleagues, was presented 
by E. Lamotte at the Institut de France, of which he was to become Foreign Correspondent in 1959 
and Foreign Associate in 1969. The neighboring Asian Society named him Honorary Member 
in 1960. Concentrating on religious problems, the exposition in question has a more incisive turn 
than the pages devoted in the HBI to ancient prayer (p. 473-479) and to the apostolate of 
the Saka-Pahlava py the formula (pp. 537-551). 
Finally appeared the magnum 


opus: History of Indian Buddhism, I, from the origins to the Saka era, XXII x 862 p., Library 
of the Muséon, vol. 43, Louvain, 1958. Reprint: Publications of the Orientalist Institute of Louvain, 
flight. 14, Louvain-la-Neuve, 1976. 


The work is both too extensive and too well known to attempt a description. From the 
outset, he appeared as a "milestone" and was crowned with the Prix Goblet d'Alviella (1961) 
and the Prize of the Belgian five-year competition for historical sciences (1962). It is being 
translated into Japanese and English. 
Let us limit ourselves to recalling the tour de force consisting in articulating a rigorous 
and complete presentation of ancient Buddhism (doctrine, organization, canonical 
Scriptures, development of Abhidharma and pietist tendencies, in particular Maitreyens) 
on a table, complex s he is, of the history of India in the broad sense: including 
Sri Lanka and the North-West to the Iranian borders. Moreover, the work is not intended 
only for historians and Buddhists. To linguists, brings an update based on the 


25 Td. jap., in Zaike Bukkyo 1956, 31, p. 71-92; 32, p. 38-41. 26 
Td. English by Sara Boin-Webb, Hammalava Saddhatissa Congratulation Volume, Nugegoda, 1984, p. 148-157. 


Hubert Durt 13 


latest developments in epigraphy and text editions. For archaeologists, maps and plates 
in support, it draws up a panorama of ancient sculpture and rock architecture, a panorama 
all the more necessary since the 3rd volume of Classical India, which was to include 

a broad exposition of archeology and art history, was already long overdue. Let's 
remember that. Lamotte had reserved a detailed review for the 2nd volume of Classical 
India by L. Renou, J. Filliozat, P. Demiéville (Paris - Hanoi, 1953) in Le Muséon, 68, 

1955, p. 163-175. 

In some respects, the HBI took over from the three highly critical volumes of the history of 
India by La Vallée Poussin, and especially from the second: India in the time of the Mauryas and 
the Barbarians, Greeks, Scythians, Parthes and Yue-tchi (Paris, 1930). These volumes 27 had appeared 
a quarter of a century earlier, which made it possible to measure the considerable progress that 
had been made during this period in terms of the investigation of sources. A new quarter of a 
century now separates us from the publication of the HBI and yet, whatever the author himself 
may have said, the work has hardly aged. 

In 1958, E. Lamotte had been able, at the last minute, to add to his History an 
addendum concerning the new discoveries of edicts of Asoka, in particular that, made 
the same year, of the bilingual Greco-Aramaic of Kandahar. He carefully followed 
all the new publications allowing him to complete, qualify or modify his positions. 

He was particularly attentive to the work of the Istituto italiano per il Medio ed 

Estremo Oriente in Afghanistan and in the Swat valley in Pakistan, and to that of the 
French Archaeological Delegation in Afghanistan. For example, the discovery at i 

Ai Khanoum by the DAFA of drachms of Agathocles, the first bilingual Greek-Brahmi 
coins with images of purely Indian deities?, was recorded for possible editing of the 
numismatic chapter of the HBI (p. 407-423). To tell the truth, everything 

concerning Indo-Greek relations fascinated him. The author of these lines has witnessed 
the joy with which Professor Lamotte, a veteran of the teaching of Greek dialects 

and faithful to Hellenic culture, learned in 1958 that, thanks to documents from 
Afghanistan and insofar as ASoka's dharma reflects Buddhist dharma, Greek entered the 
languages of Buddhism, and Buddhism entered Greek epigraphy. One could observe here 
that it is notably thanks to the work of E. Lamotte that, among European languages, 
French has conquered first place as the language of study of Buddhism, in the same 

way as modern Japanese. 

We have spoken of the role of "gatekeepers" played by the two important articles, "Critique 
of Authenticity" and "Critique of Interpretation", at the entrance of the HBI. These articles 
owed much to the study of the Treatise that E. Lamotte continued underground during the ten 
years (1949-58) that he devoted to the preparation of History. Another contribution of the 
Treatise seems to us to be the interest in legends which manifests itself in the HBI. Of course, there 
would be no history of the ancient world if it were not taken into account the legendary character 
which more or less marks most sources. In the foreword to the HBI, E. Lamotte explains on 
this subject: “The marvelous is found everywhere. We made up our minds about it without trying to 


27 These are volumes III, VII and VI 2 of the History of the World (ed. E. Cavaignac). The cited volume was 
preceded by Indo-Europeans and Indo-lranians, India until around 300 BC (Paris, 1924) and followed by 
Dynasties and history of India from Kaniska to the Muslim invasions (Paris, 1935 ). 

28 R. Audouin and P. Bernard, “Treasure of Greek and Indo-Greek coins from Ai Khanoum (Afghanistan), 
2. Indo-Greek coins”, Revue Numismatique, 6° sér., xvi, 1974, p. 7-41. 
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eliminate it in the name of our Western rationalism” (p. x). But he adds a few lines later: “Leaving 
the marvelous the place it has always occupied in the sources, we think we are giving a 
more faithful reflection of the mentality of the disciples of the Buddha. It is this mentality 
which constitutes the proper object of our investigation and not a fleeting and elusive historical 
certainty”. Admittedly, the History of Indian Buddhism is not a "history of mentalities" in 
the contemporary sense of the term (such an undertaking would be premature), rather it aims 
to compare all the available sources, including including legends and figurative 
representations. 

In this universalist attitude, one can suppose an influence of the Treaty. E. Lamotte 
had started out with the three works he published between 1935 and 1939, three purely 
philosophical texts, without concession to the picturesque. With the Treatise, he had approached 
a work that was undoubtedly philosophical, and often even very technical, but 
which, especially in the first two volumes of his translation, abounded in tales and apologues: 
what he called the "Golden Legend" of Buddhism . The first echo of this new interest can 
be seen In 


“The religious conduct of the Pheasant in Buddhist texts”, Le Muséon, 59 [Mélanges Th. 
Lefort], 1946, p. 641-653. 


This was a first attempt, taken up in Treatise II, p. 718-721, of a comparative study of a 
fable in order to arrive at "certain conclusions concerning the formation of the Buddhist 
scriptures" (p. 643). It is in the same spirit that one can read the preface, already 
mentioned, sent by E. Lamotte for the Karmasiddhiprakarana of S. Yamaguchi. It is above all a 
stripping down of legendary traditions. One can see in this kind of analysis where he excelled 
in an afterword open to fantasy for a text which he himself had treated so gravely fifteen 
years earlier. Be that as it may, the Treatise is recognized as one of the richest “treasury of tales” 
in Buddhist literature. This Indian treasure contains many stories of which the West has also 
known the tradition; it is, on the other hand, the avowed source from which Japanese 
storytellers of the Middle Ages drew. 

Long after these first attempts, a study, significantly offered to the master of rigor 
for whom he had great respect: L. Renou, was to demonstrate how much the 
careful study of minor episodes can shed light on the history of the formation of the 
canon. Buddhist. This study can be read at the same time as an article in the same vein, 
which was published slightly earlier. We will quote in chronological order: 


«Un Sitra composite de ’Ekottaragama», Bulletin of the School of Oriental and African Studies , 30 
[in Honour of W. Simon], 1967, p. 105-116. 

“<The Yaksa Ajakalapaka and Bakkula in the Canonical Scriptures of Buddhism’, Mixtures of 
Indianism in Memory of Louis Renou, Publications of the Institute of Indian Civilization, 28, 


Paris, 1968, p. 445-466. . 


In this last study, E. Lamotte takes as a starting point an attempt to frighten the 
Buddha where, essentially, one word differs in Indian traditions: pakula, “disorder”, 
in Pali, Bakkula (name of yaksa) in Sanskrit. This textual divergence allows him to 
solve a problem that is very representative, in its complexity, of the relations existing 
between Udana pali, Udanavarga Sanskrit and the Chinese translations. The study of this 
class of texts had at that time just received a new impetus as a result of important 


Hubert Durt l 


Kn 


publications. E. Lamotte nevertheless calls for more research on the Vinaya 
tradition in China (p. 465). 

Let us dwell here also on a few publications of a more general nature which span the 
entire scientific career of E. Lamotte from 1950, but whose main ones came into 
being just after this important step which was the publication of the History of 
Indian Buddhism. These are short communications, mostly intended for the Academy 
Royal of Belgium, and two books published in Italy. Let us first 


quote: “Buddhist benevolence”, BCL 38, 1952, p. 381-403. 

"The Personality and Spirit of Sakyamuni", BCL 41, 1955, p. 198— 

218. <<Religious suicide in Buddhism», BCL 51, 1965, p. 156-168. 

“Christian and Buddhist perspectives on the human act’, BCL 58, 1972, p. 355-369. 

"Het Mensbeeld in het Buddhism", Politica Berichten, XI, 3, Leuven, 1956, p. 180-202. 

<«<The notion of being in the Buddhist vocabulary», Tijdschrift voor Philosophie, 23, 1961, p. 
310-317. 


E. Lamotte was a teacher at the same time as a researcher and therefore fully realized 
that if such work takes time away from more specialized research, it can only be 
done well by specialists who dominate their subject. It was in this spirit that he 
published two small books: 


Lo Spirito del Buddhismo Antico29 (Le Civilta Asiatiche, n" |), Venezia-Roma, 1959, 
63 p. Introduction to the study of Indian Buddhism*° (Meeting Buddhism, I), Rome, 1970, p. 
(oye 


122. The first book is the text of lectures given in 1959 at the Cini Foundation in Venice. 
second is a compendium requested by the Secretariat for Non-Christians, a 

organization resulting from the Second Vatican Council in the early 1960s. Promoted to Consultor (1964) 
then Correspondent (1968) to this Secretariat, E. Lamotte was also honored with the prelature by the 

Pope Paul VI in 1964. 

Covering the whole of ancient Buddhism, the Introduction gives, in its final part (pp. 
51-118), the outline that the 2nd volume of the History of Indian Buddhism could have 
followed. It is not without a feeling of regret that readers of E. Lamotte think of this unrealized 
work. This regret was of course shared by the author, especially since he had, in the 
1st volume of the HBI, made several very promising references to this following volume. If 
he gave up pursuing History, it was, we believe, due to a renewed interest (which science 
can moreover congratulate itself) for a work of a more exegetical type and also as a 
result of chronological uncertainties. of the period to be processed. With regard to the 
Kusana empire "<for two centuries the hub of the Asian world" (Introd., p. 73), he noted 
that a conference convened in 1960 to resolve the question of the date of Kaniska had above 
all the effect of revealing additional contradictions*". 

It is therefore neither in the continuation of History, nor in the resumption of the Treatise that 
E. Lamotte will engage when entering the 60s. He chooses to study a famous Mahayanasitra: the 
Vimalakirti-nirdesa. Since the Lotus of Burnouf (Paris, 1852), which is the foundation stone 

29 Td. English by R. Toulmin: The Spirit of Ancient Buddhism, Venice-Rome, 1961. 
30 Td. English: Towards the meeting with Buddhism, Rome 1977; Td. Norwegian by P. Kvaerne (with 


a bibliographical supplement on Buddhist studies in Scandinavian languages): Buddhas Vei, Flekkefjord, 1981. 
3! Treatise Ill, p. x. See A. L. Basham ed., Papers on the Date of Kaniska, Leiden 1968. 
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of Western Mahayanic studies, the sutras of the Great Vehicle had only occasionally been 
addressed in French-language Buddhist works. For E. Lamotte himself, the Samdhinirmocanasutra 
rather represented a sastra, which the Upadesa certainly was, even if its popularity 

has sometimes caused it to be called “sutra” (king) in the Chinese tradition®2. In fact, 

like Kumarajiva, the Chinese translator of the early 5th century to whom he was sometimes _ 
compared, E. Lamotte also translated the Suramgamasamadhi-sttra, closely linked to the 
Vimalakirti  ,, the themes treated. We will therefore see: 


The Teaching of Vimalakirti: Vimalakirtinirdesa, translated and annotated, Bibl. du Museon, vol. 51, 


Louvain, 1962, p. xv + 488. 
The Concentration of the Heroic March (Sdramgama-samadhi-sitra), translated and annotated text, MCB 


XIII, 1965, p. xtv + 308. 
To the Vimalakirti refer, respectively p. 33-37 and p. 430-437, the following articles: 


“Yamaka-vyatyasta-ahara’”, Artibus Asiae 24 [Mélanges G. Coedés], 1961, p. 307-310. 
“<A Feast of Immortality in Buddhism”, BCL 49, 1963, p. 173-182. 


Of all his books, the Vimalakirti is the one that E. Lamotte had the most pleasure in writing 
and to which he remained most attached. This work, which another title designates as the 
"statement of the law concerning the inconceivable liberation" (acintya-vimoksa-dharmaparyaya) 
was the sutra, if not the most popular, at least the most appreciated by the scholars of the 
Far East. East. This is no doubt due to the elegance of the Chinese translation of Kumarajiva, 
but also to the fact that the often redundant literature of the Great Vehicle has reached , 
a moment of grace here. Vimalakirti, lay and sick bodhisattva, “virtuoso of paradox” (p. 

v) appearing alternately as skeptic and as apostle, opposes the old school of the Small 
Vehicle represented by one or the other arhat, somewhat abused , and communed with the 
Bodhisattva of youth and wisdom, Majfijusri, in silence, "the quintessence of all discussion"-as 
Seng-tchao notes (T. 1775, p. 399b29) in reporting Kumarajiva's oral commentary on the 
Vimalakirti. 

Reading the Vimalakirti is undoubtedly the best approach for the Mahayana and also for 
the work of the Belgian scholar. Indeed, in addition to its intrinsic qualities, the text is 
preceded by a long introduction from which stands out a chapter entitled “The philosophy 
of Vimalakirti-nirdesa” which is undoubtedly one of the best presentations of the 
Madhyamaka doctrines. The publications of E. Lamotte are renowned for their notes, 
some of which are equivalent, in the amount of references they provide, to an 
encyclopedia article, or even a monograph. Here, E. Lamotte has judiciously entrusted eight 
precious appendices with the role of dealing with particular doctrines in the sutra. A 
ninth appendix consists of the overview, already mentioned, of P. Demiéville on “Vimalakirti 
in China”. Let us add a piquant detail: the Pali Text Society of London, which had 
included the English translation (by Sara Boin [Webb]) of Lamotte's Vimalakirti** in its excellent 
series of Sacred Books of the Buddhists was—it seems—surprised to see this maha- 
yanic book rises to the zenith of its best-sellers, immediately after the Digha-nikaya. 


32 See Demiéville, JA 1950, p. 375, no. 1., Selected Buddhist Studies, p. 470. 
33 The Teaching of Vimalakirti, PTS 1977, with an original preface in English. 
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The Stramgama-samadhi*' marked the return of E. Lamotte aux Blendes Chinois 
et Bouddhiques, founded by Louis de La Vallée Poussin in 1931. E. Lamotte assumed 
its management from 1964. This sutra did not have the same fortune as the Vimalakirti. 

He was, under the T'ang, the victim of a kind of usurpation of title. Indeed, an apocryphal 

(T. 945), very interesting moreover, shared with our sutra the same abbreviated title: 
cheou leng king. It then became one of the most commented on Buddhist texts in the Far 
East, both in tantric and Ch’an circles. 

In his Foreword, E. Lamotte elucidates the concept of samadhi. For the Small Vehicle, 
samadhi, "concentration of thought on a point” is above all considered as a technique of 
purification of thought without which wisdom (prajha) could not hatch, and alternatively 
as a source of supernatural powers and knowledge: the abhijna. On the other hand, in 
the Great Vehicle, which denies all proper nature and character to all that is “dharma”, 
resulting from cause, and to the psycho-physical phenomena of existence, and which emphasizes 
the preoccupation of the salvation of all beings, samadhi becomes like the virtuality par 
excellence of the Buddha or the Bodhisattva. It guarantees them unlimited recourse to the 
foundations of magical power (rddhipada) with the aim of building up beings. 

Like the Vimalakirti, the Stramgamasamadhi insists on what E. Lamotte will 
increasingly consider as the key concept of the Great Vehicle: the belief that things 
are not born (anutpattika-dharma-ksanti)*. The text is also embellished with 
dramatic episodes such as the joust with Mara. More than in the Vimalakirti, the 
“frantic thaumaturgy" of the Great Vehicle is invasive there. Last interesting point 
that we will point out here: it is one of the first sutra to mention Vairocana who 
was to know such a fortune in Tantrism. 

In the wake of these two Mahayanasutras appeared two Mahayanic monographs which 
still fuel the regret of not having the 2nd volume of the History of Indian Buddhism 
where they would have had their place: 


«Manjusri», T’oung Pao 48, 1960, p. 1-96. 
<<<Vajrapani in India», Mixtures of Sinology offered to Mr. Paul Demiéville, Library of the Institute 
of Advanced Chinese Studies, vol. 20, Paris, 1966, p. 113-159. 


About “Mafijusr’, E. Lamotte wrote, in a letter, to be delighted to begin, at 
almost sixty years, in sinology. In fact, Buddhist studies, encompassing 
Indian, Tibetan, Chinese, Japanese, etc. do they not transcend regional 
classifications?-The Bodhisattva Manjusr, Vimalakirti's interlocutor, benefits in this 
monograph from the same grace as that which affected the translation of 
Vimalakirtinirdesa. In its historical part, this monograph embraces not only China, 
and especially Wu t'ai shan, but also Khotan and Nepal, 
"Vajrapani in India" is a study by E. Lamotte planned for a long time because the protean 
yaksa Vajrapani is already the object of special consideration in the History of Indian Buddhism. 
The study of the transformation of this brutal being into a hero who, in the Grand 


34 E. Lamotte wrote in April 1981 a preface, still unpublished, to the English translation of the Siramgama- 
samadhi-sitra. This preface takes into account in particular the publication of The Khotanese Siramgamasamadhisitra 
by R. E. Emmerick, Oxford, 1970. The td. English in question, by S. Boin-Webb, to appear in Berkeley, Asian 
Humanities Press. 


35 See Treaty IV, p. vi, and also Vimalakirti, Appendix: Note Ill, p. 411-413. 
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Vehicle, supplanting the gentle Ananda as assistant to the Buddha, is, we believe, a —A 
masterpiece of comparative mythology. 

From this period still date the important article of the Renou Mixtures, already mentioned, and 
several articles of the BSOAS. E. Lamotte had become in 1964 a corresponding member of the 
School of Oriental and African Studies, where in 1963 he had taught on the origins of 
Mahayana. He became an honorary member of the Royal Asiatic Society of Great Britain in 1967 and 
a corresponding member of the British Academy in 1970. In 1967 he had been promoted _ to Doctor 
honoris causa by the University of Rome and in 1969 he was at the University of Ghent, 
where he found the memory of L. de La Vallée Poussin. From Asia came the news of his 
election to the Chinese Academy of Hwa-kang (Taiwan) in 1968. 

In 1970, the third volume of the Treatise appeared. This encyclopedia of ancient Buddhism 
regained a rhythm that would not be interrupted until the completion, in 1980, of the task that 
E. Lamotte had settled down. Let's retrace the steps of the company here: 


The Treatise on the Great Virtue of Wisdom (Maha-prajna-paramita-Sastra) by Nagarjuna. 

Volume |: Chapters I-XV, Bibl. du Museon, vol. 18, Louvain, 1944, p. xxx + 620. Reprint: 
Publication of the Orientalist Institute of Louvain, vol. 25, Louvain-la-Neuve, 1981. 

Volume II: Chapters XVI-XXX, Bibl. du Museon, vol. 18, Louvain, 1949, p. XVII + 621 to 
1118. Reprint: PIOL, vol. 26, Louvain-la-neuve, 

1981. Volume III: Chapters XXXI-XLII, with a new Introduction, PIOL, vol. 2, Leuven, 1970, 
p. LXVIII +.1119 to 1733. 

Tome IV: Chapters XLII (continued)-XLVIII, with a study on emptiness, PIOL, vol. 12, Leuven, 
1976, p. xx + 1735 to 2162. 

Volume V: Chapters XLIX-LII, and Chapter XX (2nd series), PIOL, vol. 24, Louvain-la-Neuve, 1980, 

p. xv+2163 to 2451. 

Volume VI: Addenda and corrigenda, Index is in preparation. 


We have described above the circumstances of isolation due to the war in which E. 
Lamotte approached a gigantic work surviving only in a Chinese translation (T. 1509) 
by Kumarajiva: the Ta tche tou louen. This treatise comments on the Prajha-paramita 
in 25,000 articles (Panca-vimsati-sahasrika-prajna-paramita-sutra) whose Chinese 
version (T. 223), also translated by Kumarajiva, is generally designated in the 
Chinese tradition as the "great chapter” (ta p’in). P. Demiéville has shown that 
this treatise-commentary was originally to be entitled “upadesa’” (teaching) rather than 
“sastra” (treatise). Strangely, he left no trace in the Indian or Tibetan tradition. On the 
other hand, its Chinese version, often designated only as the "great treatise" (ta louen), 
was durably considered as the encyclopedia par excellence of Indian Buddhism in 
the whole world of Chinese culture. Still in the 18th century, it was in the Daichidoron — 

(Sino-Japanese pronunciation of his title) that the Japanese polemicist Tominaga 
Nakamoto drew much of his information. 

E. Lamotte saw in what, rather than the Sastra, we will henceforth call the Upadesa, 
"a work of precision... the culmination of long centuries of scholasticism" (Traite, I, p. 
xvi). It is in truth a panoramic picture of ancient Buddhism, interspersed with precious 
quotations taken above all from the canonical tradition, but also from the Mahayana-sutras 
and from the philosophical stanzas of the school of the “middle way” (Madhyamaka ). 


36 JA 1950, p. 375, no. 1; Choice of Buddhist studies, p. 470. 


It is an assessment of classical Buddhism that, through his tireless annotation, E. Lamotte 
has enriched with an assessment of modern works on 

Buddhism. The term "classical Buddhism" to designate the canonical and Hinayanic texts, the 
beginnings of the Great Vehicle including the first madhyamika, vijAanavadin and 
even fideist texts, is it justified? People have sometimes wondered if E. Lamotte had not 
drawn an ideal line between a Buddhism that he considered to be orthodox and 
the new Mahayanic tendencies: innateness of the nature of the Buddha’, tantrism, etc. 
No doubt he was hardly interested in the Mahayanasitra exposing these new tendencies 
whose influence was considerable on later Buddhism. However, rather than considering 
his personal tastes, which were certainly in line with orthodoxy, one must take into 
account the capital texts which, in most cases, he was translating and commenting 
on for the first time: none of these texts reflects a Buddhism already marked by 
speculation on the embryo of Tathagata or by Tantrism. On another level, one can 
add that in the interest of E. Lamotte for Buddhist thought, there was never the influence 
of any comparative or apostolic concerns. This eludes the question, sometimes also 
raised, of knowing whether, having stayed in Asia in contact with living Buddhism, he 
would have been more interested in the new Mahayanic tendencies. As we will see, his 
only trip to Asia was limited to a brief and happy visit to Japan in 1977. There is = 
no doubt that for his immense work of restoring the ancient Buddhist doctrine, 
the faculty of concentration and the free access to the necessary textual documentation 
was more important than contact with contemporary reality in India and the 
Far East. 

From the start of his undertaking, E. Lamotte set himself the task of translating only the 
first chapter of Ta tche tou louen, which has ninety of unequal length, as we shall see. It 
was already a considerable project which will require five large-format volumes totaling 
nearly three thousand well-filled pages. This first chapter actually covers more than a third 
of the Ta tche tou louen: thirty-four scrolls out of a hundred (pp. 57-314) in volume 25 
of the Taisho Canon, where the Ta tche tou louen (No. 1509) extends from p. 57 at p. 756. If 
the first chapter is disproportionate in relation to the eighty-nine which follow it, it is because 
Kumarajiva, who translated the work from 404 to 406, preferred to translate the initial 
chapter in full and summarize the chapters following, as indicated by a colophon3. E. 
Lamotte, who knew the entire Ta tche tou louen thoroughly, also preferred to concentrate 
on the initial chapter which forms a homogeneous whole. 

This initial chapter is itself divided into fifty-two sections, each concerning a determined 
object. It does not seem that Kumarajiva is the author of this division, which is 
arbitrary, but often useful. These fifty-two sections are, for convenience, called chapters 
in the translation of E. Lamotte. They have moreover on average a length equivalent to 
that of the eighty-nine chapters which followed the first chapter and which E. Lamotte 
did not translate except for Chapter XXII on Lands, which closes Volume V of the 
Treatise. : : : 

All this architecture of the Treatise rests, let us not forget, on a Prajha-paramita-sutra 


37 On this point, see the review of Treatise IV by D. Seyfort Ruegg, JRAS 1976, p. 180. 
38 T. 1509 c 756c12-18. See also the Preface to the Treatise by Seng Jouei (see below, note 46): T. 1509 1 5768-11, T. | 
2145 x 75a14-17. 
39 JA 1950, p. 391-394; Choice of Buddhist studies, p. 486-489. 
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Sanskrit whose presentation is much less structured than the commentary might lead one to 
believe. This text, which we will henceforth refer to by its abbreviated title of PaficavimSati, seems 
to have been the first work translated by Kumarajiva on his arrival at the Chinese court. 
P. Demiéville, to whom the Treaty is dedicated and who watched over its elaboration until 
his death in 1979, observes with regard to the 2nd volume of the Treaty (which is a borderline 
case) that the 5,000 lines of the Chinese text, translated and commented on in the 500 French pages 
of this volume, relate to a Sanskrit text of fourteen lines whose French translation does not 
even occupy a page: "a pretty record of exegesis" - he added. 
And yet, unlike some Mahayanasutra, this very long Treatise is not wordy. 
On the contrary, one can regret that Kumarajiva did not continue for the next 
eighty-nine chapters the process of complete translation which was so successful for 
him for the first chapter. However, the colophon already mentioned warns us: such 
a translation would have been ten times more extensive than the hundred scrolls we 
now have. 
‘The first problem was that of the identity of the author. The attribution to Nagarjuna was 
gradually discarded". E. Lamotte devoted a long time to drawing what would be called in 
judicial language a composite portrait of the author of the Treaty. He made several sketches of it in 


the very extensive "Introductions" he gave to volumes III and IV. He completed this portrait in 
the following articles: 


“Der Verfasser des Upadesa und seine Quellen”*, Nachrichten der Akademie der Wissenschaften in 
G6ttingen, |. Philologisch-Historische Klasse, Nr. 2, 1973, p. 3-22. 

"The Scriptural Sources of the Upadesa and Their Respective Values", Lecture given in Japan in 
October 1977. Its Japanese translation, by J. Kato, appeared in the journal Bukkyogaku 5, 1978, p. 
1-25; the French text will appear in the Cahiers d'Extréme-Asie, 2, Kydto, in 1986. 


If the author of the Treaty cannot be the Nagarjuna author of the Madhyamakasastra, he is in 
any case in full Nagarjunian tradition and refers abundantly to the karika of Nagarjuna as well as to 
the works of the two other "fathers" of the Madhyamika system: Aryadeva and Rahulabhadra. 
E. Lamotte supposes a single author, active in Kasmira-Gandhara, the second holy land of 
Buddhism after Magadha. He would have lived in the Kusana sphere of influence and would 
have been imbued with Indian superiority at a time that E. Lamotte dated from the end of the 3rd 
century to the beginning of the 4th century. Increasingly, he tended to delay this date given the extent 
of the textual information displayed by the author of the Treatise. This author would have been 
first Sarvastivadin, a specialist in the Abhidharma and versed in the Sanskrit tradition. He would 
have been supremely ignorant of the rival Mahasamghika school and its hybrid Sanskrit tradition. 
Switching to the Mahayana, he would have found himself faced with the thankless task of 
commenting on a sUtra whose ideas he adopted but rejected the didactic methods (Treatise IV, p. 
vii). The ambition of this "Sarvastivadin by training but Mahayanist by conviction", according to the 
formula of the Introduction to volume Ill, would have been to make for the literature of Prajfia- 


paramita and the Madhyamika school, a replica of what is the JAanaprasthana of Katyayani-putra 
for the Abhidharma and the Sarvastivadin school. 


40 Kao seng tchouan, T. 2059 1 332b5-7, Td. R. Shih (see below, note 44) p. 

75. 41 JA 1950, p. 376, Selected Buddhist Studies, p. 471. 

42 See the review of Treaty Ill by J. W. de Jong, Asia Major, 1972, p. 106. 43 

Japanese translation by T. Tamai, BukkyO Seminar, Otani University, 24, 1976, p. 21-36. 
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As N. Aramaki suggested in a personal communication, it will be observed that certain 
elements of the robot portrait singularly overlap with the notice of the Kao. seng tchouan (T. 
50 N° 2059 1 330a-333a) on Kumarajiva. This work will be quoted below in the 
translation of R. Shih**, who prepared it under the supervision of E. Lamotte. Kumarajiva (344 or 
350-409 or 413) was "originally from India", born of an Indian father at Koutcha in Serindia. 
He was a Buddhist novice from 9 to 12 years old in Kashmir, then he lived in Kashgar 
where he converted from Sarvastivada to Mahayana. He was then ordained at Koutcha 
where he studied the Vinaya of the Sarvastivadin. His biographer insists twice on his specialty in 
Abhidharma and on his knowledge of non-Buddhist doctrines. In Kashgar, after his conversion 
to the Mahayana, he studied the Mahayanasitras and the Sastras of Madhyamaka. After 
his ordination, he discovered in Koutcha a text of the Paficavimsati. Before the years 
of intense translating activity at Ch'ang-ngan, he spent long years as a hostage at Leang-tcheou 
"retaining for himself his deep penetration, without preaching or converting". Later, 
he noted with regret that if he composed a Mahayanic Abhidharma superior to that of 
Katyayaniputra", there would be hardly anyone in China to understand him: "All saddened, he stopped 
the work envisaged". Alongside his more than three hundred rolls of translation, 
including the Upadesa designated as Che louen, "exegetical treatise", the biographer attributes to 
Kumarajiva as personal work only his correspondence, a Che siang louen (work in two rolls 
addressed to the emperor Yao Hing of later Ch'in) lost, and a commentary on the Vimalakirti, 
transcribed by his disciple Seng Tchao (T. 1775). 

Nevertheless, E. Lamotte never considered attributing the Upadesa to 
Kumarajiva. Seng-jouei, another of his disciples, describes Kumarajiva as follows 
in his preface to the Treatise, also translated by R. Shih: light." It was therefore 
a written work and not memorized or improvised. Moreover, it seems that if this 
Treatise had been the work of Kumarajiva, Seng-jouei, who insists not only on 
Nagarjunian authorship, but also on the original writing in the Indian 
language, and Houei-kiao, the biographer of Kao seng tchouan, would have mentioned 
it, especially since, while being recognized only as a translator, Kumarajiva 
was considered as the origin of the Madhyamika current in China*7. 

E. Lamotte noticed that the author of the Treatise refers to the Vinaya of the Sarvastivadin 
but that he borrows a great deal from a collection that we now know in Sanskrit as the Vinaya 
of the Mulasarvastivadin (Treatise III, p. xvin). Now, from his biography, we know that 
Kumarajiva knew only the Vinaya of the Sarvastivadin which he studied with Vimalaksa during his 
ordination and which he translated, forty years later, with the same master. Finally, as R. 
Hikata has shown, the external influence of Kumarajiva on the Treaty manifests itself in particular 


* Biographies of Eminent Monks (Kao Seng Tchouan) by Houei Kiao, 1° Part: Biographies of the first 
translators, Bibl. du Museon, vol. 54, Louvain, 1968, p. 60-81. 

“5 This is the JAanaprasthana preserved in two Chinese versions: T. 1543, 1544. On this claim by 
Kumarajiva, follow the interpretation of P. Demiéville, JA 1950, p. 387 in rating; Choice of fl. buddh., p. 387, and 
by L. Hurvitz, review by R. Shih, Biographies..., in JAOS 89, 1, 1969, p. 226. , 

46 “The Preface to Ta iche che louen by Seng Jouei” in Indianisme et Bouddhisme, Mixtures offered to Mgr 
Etienne Lamone, PIOL 23, Louvain, 1980, p. 324. 

47 See R. H. Robinson, Early Madhyamika in India and China, Madison, Milwaukee and London, 1967, p. 163 
et passim; J. May, s.v. Chugan in Hobdgirin V, Paris - Tokyo, 1979, p. 487b, 489. 

4* <<On the Author of the Ta chih tu lun» in Suvikrantavikrami-pariprccha-prajhaparamita-sutra, Fukuoka, 

1958, p. LII-LXXV. 
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in the many excursions in the form of glosses by which he explains the facts of Indian 
culture to his Chinese collaborators. 

In conclusion, it seems that once again, we only lend to the rich. After being attributed to the 
philosopher Nagarjuna, father of the Indian Madhyamaka, the Treatise was almost attributed to 
Kumarajiva, father of the Chinese Madhyamaka. The hypothesis of E. Lamotte, assuming an Indian 
author from the northwest chronologically located between Nagarjuna and Kumarajiva, precisely 
follows the "middle way" preached by these two great Madhyamika. 

The character of the Treaty as a work of junction had certainly attracted E. Lamotte. 

The texts he had studied in the decade of the 1930s were, as we have seen, at the crossroads 
between the Sarvastivada of the Sautrantika tendency and the Mahayana of the Yogacara- 
Vijhanavadin school, while the Treatise stood at the junction between the other 

Sarvastivadin group, the Vaibhasika, and the other great school of early Mahayana, the 

Madhyamaka. As we have said, E. Lamotte considered the Treatise as an attempt at a Mahayanic 
reply to the Abhidharma of the Sarvastivadin and to his grandiose commentary which gave 

its name to the Vaibhasika: the Abhidharma-maha-vibhasa". On this Vibhasa , of which E. 

Lamotte supposes that he possessed a copy (Treatise III, p. XLIX), the author of the Upadesa 
bases himself while refuting it. One of the great merits of the edition of E. Lamotte is to 

clearly separate the long exposition of the sarvastivadin theses and their brief Mahayanic 
reinterpretation. Given the disproportion, it was not uncommon for one to read as the thesis 

of the Upadesa what was in fact an element of the dossier to be refuted or nuanced. very 

analytical presentation of the translation of E. Lamotte will appear especially from volume 

III, when we enter the heart of the subject: the most doctrinal, the most technical and also 

the most polemical part of the Treatise. volumes | and II as being above all an ample and 

remarkable introduction to the work. 

Volume |, published in 1944, is devoted to the circumstances of time, place and people in 
which the annotated sutra, the Paficavimsati, was preached. The first thirteen chapters 
comment on the 1st part of the Nidana of the sutra: location in the Grdhrakita of 
Rajagrha, classification of the audience into Listener and Bodhisattva. Chapters XIV and 
XV comment on the second part of the prologue that E. Lamotte has ingeniously analyzed 
as a play in ten acts, a useful outline for the analysis of the script of many Mahayanasutra. 

Volume II, published in 1949, after a monographic chapter on Sariputra, deals with the 
state of mind in which the Bodhisattva must practice the virtues of his state. With the critical 
presentation of the six classic perfections (paramita), this volume constitutes an excellent 
Buddhist "Treatise on virtues". More than in any other part of the Upadesa, this volume 
is enriched with numerous examples which have made the grave Daichidoron the "treasure 
of tales" referred to above. 

Volume III, published in 1970, brings new conceptions by treating first of the 
practices of the "<Path of Nirvana" that the Bodhisattva must not "realize" but "<fill", in the 
sense of knowing, and possibly teaching , while keeping in mind that this is a path 
not to follow if we want to remain faithful to the ideals of Large Vehicles. He then deals 
with the "Attributes of the Buddha", still beyond the reach of the Bodhisattva: he 
does not "fulfil" them perfectly but he is eager to know them. Like this third volume 


49 The Vibhasa is preserved in two Chinese versions: T. 1545, 1546. 
50 Lamotte, "Bibliographic note", BCL 56, 1970, p. 542. 
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begins a more technical part and that he is in particular constantly connected to the 
Abhidharma, E. Lamotte has adopted a new presentation of the text. Each chapter opens with 
a long introductory note, a veritable monograph, where E. Lamotte presents the different 
positions involved: Sutrapitaka, Abhidharma, Mahayana. Then comes the translation of the few 
lines of the Pafcavimsati commented on in the chapter. Finally appears the translation of the 
Treaty commenting on these few lines, with the annotation of E. Lamotte. This commentary 
includes first of all the exposition, on the point in question, of the theories of ancient Buddhism 
according to the interpretation of the sarvastivadin scholastics. Always quite long, this exposition 
generally precedes the shorter one, from the point of view of Prajhaparamita and 
other Mahayanasitra. There is often recourse to the arguments condensed in the 
MadhyamakaSastra. Through this criticism, the Treatise seems less to refute than to relativize ancient 
doctrines. : : 

With volume IV, published in 1976, and volume V, published in 1980, the Treatise 
tackles a partially new area that E. Lamotte proposed to entitle the “Ideal of Bodhisattva’. 
The Pancavimsati that the Treatise comments on aligns a series of vows (pranidhana), that is to 
say aspirations or objectives that the Bodhisattva sets for himself and that he can only achieve 
by exercising the Perfection of wisdom. These objectives are sixty-two in number, twenty-_ 
four in the IVth volume and thirty-eight in the Vth volume. The first appear in the last 
part of chapter XLII, which deals with what is undoubtedly, for the saving Bodhisattva, the 
most important of the attributes of Buddha: great benevolence combined with great compassion. 
This chapter is, for this reason, divided between vol. II| and Vol. IV. 

Among the “objectives” considered appear some of the most crucial points of 
Buddhist doctrine: the hints of passions (vasana), on which E. Lamotte will 
publish, as will be seen below, a particular study in the |.B. Horner Mixtures ; 
remembrance or "holding" memory (dharani), whose very enlightening 
treatment (p. 1854-1869) should be known to all those, more and more numerous, 
who deal with Tantrism; the application of merits (parinamana) which opens 
the way (p. 1891-1901) for the transfer of merits on which later Buddhism will 
speculate. The volume culminates in fifty pages (p. 1994-p. 2043) presenting one 
of the most fundamental points and complexes of Buddhism: emptiness (Sunyata). 
The 24" "objective" is indeed the establishment in emptiness which the Prajhaparamitasttra 
subdivide into eighteen forms. To paraphrase John Brough’, we 
would say that these pages are the culmination of the "heroic march" of E. 
Lamotte He described them as "masterpiece of concise yet detailed exposition [they] 
should henceforth be considered as essential reading for any student of Buddhist 
philosophy". In the words of E. Lamotte, he defined it as “the neutralization 
of nihilism and realism, a middle path leading to silence, the philosophy of the wise, 
to mental peace and bliss’. 

In volume V, one of the thirty-eight objectives of Bodhisattva is to "hear the word of 
the Buddha made up of twelve members", which allows E. Lamotte to return, with some 
new elements, to the classification of the Scriptures, which had been one of the most 
innovative chapters in the History of Indian Buddhism (p. 154-181). 


If Proceedings of Treaty |V, BSOAS 41, 2, 1978, pp. 387-387. 
52 CR of Treaty IV, Academy of Inscriptions and Belles-Lettres, Minutes of meetings, Nov. Dec. 1976, p. 621. 
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It is not only a question of similar problems, of above all historical interest, in this V and 
last volume of the Treatise, the publication of which has passed relatively unnoticed and 
which has been the subject of much less critical reviews than volumes III. and IV. With 
supreme mastery, this volume once again deals with crucial questions such as that of 
causality (not "dependent production", but the system which intervenes in the functioning 
of causality, cf. p. 2163-2181) and that related to the nature of things (dharmata, cf. p. 
2181-2201, see also p. 2231-2233), leitmotif of the Treatise which here receives its most 
technical treatment?"*. The Treatise repeatedly repeats that the true character of things is the 
absence of any character. Following the ancient tradition, moreover, E. Lamotte recognized 
in this doctrine the keystone of the work (Treatise III, p. XLII). 

In the fifth volume, the author of the Upadesa tackles themes which had only been touched 
upon previously, in particular the vision or visualization of the Buddhas. If the mystical questions 
are interpreted in an orthodox way, according to the illumination of the Buddha and the 
"sacred history" which surrounds it (a matter which will be the subject of the last publications 
of E. Lamotte), one feels that the author of the Upadesa had to face a problem which haunted 
his contemporaries, witness his attitude towards the "Concentration facing the Buddhas 
of the present” (Pratyutpanna-Buddha-sammukha-vasthita-samadhi), already mentioned in 
the flight. IV p. 1927 and reproduced here, p. 2263-2275. This point was also the subject 
of a communication at a symposium on mystical visions at the Catholic Institute of Paris in 
1976. 

In the same order of ideas, let us point out that with the last of the sixty-two "vows" of 
the Bodhisattva staged by the first chapter of the Pafcavimsati, the "hearing of the name of 
Buddha to lead beings to enlightenment », E. Lamotte found himself confronted with the 
germ of the most powerful of the popular Buddhist movements: soteriology, especially 
known in its amidist form. Lot 

Finally, the conclusion of this first part of the Upadésa, that which E. Lamotte translated 
into five volumes, also seems to give pledges to the tendency, more visionary 
moreover than fideist, that we are pointing out here. Certainly the author of the Upadesa—as 
E. Lamotte describes it (Treatise V, p. VIl)—“without condemning the mystics, ranks rather 
among the rationalists...[which] can go hand in hand with traditionalism ". It exalts in the perfection 
of wisdom (prajhaparamita) the "mother" of the Buddhas, that is to say the parent 
whose task is the heaviest, but nevertheless goes so far as to present the concentration allowing 
the visualization of the Buddhas (pratyutpanna -samadhi) as the "father" of the Buddhas. 
Note, however, the following caveat: this samadhi can only ‘focus’ distracted thought in 
such a way that prajfia occurs, but it cannot see the true character of things (dharmata). Now, 
this dharmata, which is the absence of any character, constitutes, as we have seen, the 
axis around which revolves all the teaching of the Treatise. 

To the translation of this immense commentary of the 1st chapter of the Paficavimsati, 
E. Lamotte took care to add the translation of the 20th chapter of the Summary of 
Kumarajiva. This is the important chapter on the ten Bodhisattva grounds, which, and especially 
the eighth, were only dealt with indirectly in Part | of the Treatise. 


53 See D. Seyfort Ruegg, The Literature of the Madhyamaka School of Philosophy in India, Wiesbaden, 1981, 
p. 32-33.; K. Venkata Ramanan, Nagarjuna's Philosophy As Presented in the Maha-Prajfiaparamita-Sastra, Rutland 
- Tokyo, 1966, p. 87-88, etc 


__ Hubert Durt 


1 
an 


On the sidelines of the Treaty and as it was developed, E. Lamotte presented several insights 
or research which were the subject of independent publications. 
There were first the two major contributions which are the Introduction to Volume III and 
<“<The Study in Emptiness” from Volume IV. They were presented to the Royal Academy of 
Belgium respectively as: 


<<Bibliographical note: Le Traite de la Grande Virtue de Sagesse de Nagarjuna, Tome Ill», BCL 56, 
1970, p. 534-542. 
“The Concept of Emptiness in Buddhism” [Part I], BCL 63, 1977, p. 66-78. 


Then there were the articles taking up, often by developing them, some of the research 
of the Treaty: 


“The Triple Jewel of Buddhism according to Nagarjuna’, first in Bulletin du Secretariatus pro 
non christianis, 7, 1968, p. 19-33; then in Chinese Culture, 10, 2, 1969, p. 6- 

19. “The Triple Jewel Meditation, followed by the translation of the Sermon on Standard Point 
[Samyutta Nikaya]’, Le Bouddhisme, edited by L. Silburn, Paris, 1977, p. 77-84. 


These two articles summarize Treatise Ill, p. 1335-1406. 


“Three Samyukta Sitras on Emptiness”, BSOAS 36, 1973, p. 313-323, to be related to 
Treaty IV, p. 2135-2137. 
“Passions and Impregnations of the Passions in Buddhism” (td. by Sara Boin [Webb] ), Buddhist 
Studies in Honor of |.B. Horner, Dordrecht-Boston, 1974, p. 91-104, to be related to 
Treaty IV, p. 1761-1774. 
"The visions in the history and legend of Indian Buddhism", Les Nouvelles 1976-77 of the Catholic 
Institute of Paris, n° |, February 1977, p. 156-160. See Treaty IV, p. 1927, and V, p. 2263-2275. 


In dealing with the outcome of the immense effort by which E. Lamotte brought to term in 
1980 his project started forty years earlier, we have not alluded to the many 
hardships and some joys that marked the last years of the Master of Louvain. 
So let's backtrack briefly. In 1974, E. Lamotte became emeritus at the University 
of Louvain, but the latter, to which he had devoted himself for so long, had just 
broken up. The separation into two units, one French-speaking, the other Dutch-speaking, 
resulted to some extent from the increase in the number of students from the beginning 
of the second half of the 20th century. However, this break would be fatal to small 
sections like the Orientalist Institute where bilingualism had always been practiced. In 
addition, this break was accompanied, in the name of the “ius soli”, by an expulsion of the 
French-speaking university from the old Dutch-speaking city of Louvain. It resettled 
about twenty kilometers south of its former site, in a place which was called "<Louvain- 
la-Neuve", beyond the "<linguistic border>>. 
E. Lamotte did not follow the new university at Louvain-la-neuve. As soon as te 
became emeritus, cost-cutting measures abolished the program of Buddhist studies 
he had patiently set up, even as his last students were presenting their doctoral 
theses on texts by Abhidharma. 54 In 1980, the new university offered him a volume of 
Melanges” with which his friends and disciples from all over the world joined. 


54 J. Van den Broeck, The Immortal's Flavor (A-p'i-t'an Kan Lu Wei Lun). The Chinese version of Ghosaka's 
Amrtarasa [T. 1553], PIOL 16, Leuven, 1977. 
M. Van Velthem, The Treatise of the Descent into the Profound Law (AbhidharmavataraSastra) of the Arhat Skandhila 
[T. 1554], PIOL 16, Louvain, 1977. 
$5 See supra note 1. 
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Three years earlier, E. Lamotte had given up trying to stay in Louvain, which he had 
known, until the collapse of the centuries-old University, as a crossroads of Latin and Germanic 
cultures. In 1977, he settled in Brussels, the European capital, where bilingualism is 
guaranteed by a special status. 

During these bitter years, he fortunately found in the seminary for Buddhist 
studies in Gottingen, led by his friends Ernst Waldschmidt and Heinz Bechert, a working 
group dear to his heart. The peaceful and studious atmosphere of the small residence, his 
remarkable activity in Buddhist palaeography and philology, the affectionate respect with 
which he was surrounded during his few stays left him with the memory of a haven all the 
more dear to him as he had known late. In 1973 he became both a member of the Commission 
for Buddhist Studies and a corresponding member of the Gdttingen Academy of Sciences. 

In 1976, he became an honorary member of the “International Association of Buddhist 
Studies” which had just been set up. Another joy was his triumphant trip to Japan in 1977 at 
the invitation of the “Japan Foundation”. Impressed by the reception of the scholarly world 
and by the dynamism of Japanese research, he was also touched by a few perceptible cases 
of continuity between the Buddhism he had studied and that which he could observe with 
his own eyes. The great memory he kept of this trip was undoubtedly not unrelated to 
his decision to associate Japan with the France of the great masters of his youth by bequeathing 
his personal library to the Hobdgirin Institute, the Kyoto headquarters of the Japanese 
branch of the French School of the Far East. A close link united it to Hobogirin, an 
encyclopaedic dictionary of Sino-Japanese Buddhist terminology, launched by Sylvain Lévi 
and edited by Paul Demiéville. The Hobdgirin is perhaps the most frequently cited modern 
work in the Treatise. Conversely, the Hobogirin is constantly based on the achievements of 
this veritable encyclopedia of Indian Buddhism that is the Treatise: then, it continues its 
investigation into the world of Chinese culture. By a happy combination of circumstances, Italy 
was also associated with the decision to keep the Belgian scholar's library “operational”. 

It was shortly after the completion of the Treaty that the illness broke out which 
was to kill E. Lamotte on May 5, 1983. While courageously resisting the infirmities, 
which especially affected his sight, and therefore his among all, he was still able 
to work and produce until the last moment. Let us mention here some of the 
areas of his ultimate activities. 

Since the few hopeful words he had written on this subject in the History of Indian Buddhism 
(p. 727), E. Lamotte had been waiting for the publication of the Samghabhedavastu of the 
Vinaya of the Mulasarvastivadin? which the discoverer of the text had announced to him, 
his friend Giuseppe Tucci. From the press release, in 1977 and 1978, of this two-volume work 
containing a detailed biography of the Buddha in Sanskrit, it became one of the favorite readings of 
E. Lamotte: he constantly annotated it and compared it to the Treaty of which he prepared additions 
and corrections. 


56 Thanks to an agreement between the French School of the Far East and the Italian Institute of Culture in 
Tokyo, part of the library of E. Lamotte could be stored in the premises of the Italian Oriental Institute in Kyoto. At the 
inauguration of this institute, on April 28, 1984, in the presence of the Italian Minister of Public Instruction and the 
Italian Ambassador to Japan, the memory of Bishop E. Lamotte was associated with that of the great orientalist 
Italian Giuseppe Tucci who had just died on April 5, 1984. 

57 The Gilgit Manuscript of the Sanghabhedavastu, Ed. R. Gnoli with the Assistance of T. Venkatacharya, 
Department of Archeology of Pakistan/Istituto italiano per il Medio ed Estremo Oriente, 2 vols., Rome, 1977 and 1978. 


Hubert Durt a 


E. Lamotte also deepens questions of fundamental Buddhology, that is to say 
relating to the enlightenment and nirvana of the Buddha. Note in this regard that the term 

"Buddhology", already used by P. Demiéville in a very precise sense, is regrettably 
table in the process of taking a disproportionate extension and therefore losing its 
technical value. This technical value: study of what makes the specificity of the Buddha, is 
analogous to that of "Christology" in Christian studies. It is to Buddhology in the strict sense 
that the following studies belong, the first on "Conditioned Production and Supreme 
Enlightenment" having appeared first in German, then in English: 


"Die bedingte Entstehung und die héchste Erleuchtung", Beitrage zur Indianforschung (Ernst 
Waldschmidt zum 80. Geburtstag gewidmet). Veroffentlichungen des Museums fur Indische Kunst, 
Berlin, Bd. 4, 1977, p. 279-298. 
«Conditioned Co-production and Supreme Enlightenment», Buddhist Studies in Honour of Walpola 
Réhula, London, 1980, p. 118-132. 
“The Garavasutta of the Samnyuttanikaya and its Mahayanist Developments”, (tr. Sara Boin 
[Webb], Journal of the Pali Text Society, vol XX, 1981, p. 127-144. 
“<Lotus and Supramundane Buddha’, BEFEO LXIX, special issue in memory of Paul Demiéville, 
1981, pp. 31-44. 


Finally, he prepared an important contribution to a collective work edited by H. Bechert 
and R. Gombrich: The World of Buddhism, London, 1984, also published in French and 
German. To the preparation of this work is attached the following publication: 


<<<The Buddhism of Sakyamuni», Nachrichten der Akademie der Wissenschaften in Gottingen, I. 
Philologisch-Historische Klasse, Nr. 4, 1983, p. 83-120. 


In 1982, E. Lamotte was promoted Doctor honoris causa from the University of Kelaniya in Sri 
Lanka and, six weeks before his death, he learned, with great pleasure, that, still at 
Sri Lanka, the monastic community of Siri Kalyani awarded him the title of "expert in 
Buddhist scriptures” (pariyatti visarada). 


Coming to the end of the evocation of a work which is a monument, as 
much by its dimensions as by its skilfully constructed character, | will add a few more 
lines on the personality of its author. No doubt we only imagine him tied to his 
study table and bent on a very strict work schedule. Yet this giant of Orientalist 
research was full of humanity. He maintained an abundant correspondence. Until his 
last days, he wrote precious letters filled with information. All those who had the 
privilege of being his guest in Louvain, Ave or Brussels remember the warmth of 
his welcome as well as his ability to make every hour enriching. Without there being 


*- Spelled “Buddhology”, cf. The Chinese versions of the Milindapafiha, BEFEO XXIV, 1924, p. 67. 59 

This is a triple edition (1984) by Thames and Hudson Ltd. (London), C. H. Beck Verlag (Munchen): Die Welt 
des Buddhismus, and Editions Bordas (Paris): Le monde du Buddhisme. E. Lamotte is the author of two articles there: 
1. “<The Buddhism of Cakyamuni”: p. 41-58 of the English edition (td. Sara Webb), p. 41-58 of the German 
edition (td. Anne Peeters) and p. 41-54 of the French edition. 2. “The Mahayana”: p. 90-93 of the English edition (td. 
Sara Webb), p. 90-93 of the German edition (td. Irmtraud Hohn) and p. 85-88 of the French edition. 
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no pressure on his part, one was drawn not into a discussion, but into a consultation 
for which voluminous works came out one after the other from his library and piled 
up on his work table. He didn't make any index cards, but, thanks to his infallible 
memory, he opened the most difficult texts to the page and to the word he was 
looking for. No one can forget such hours with a master who, like Kumarajiva, 
never tired of interpreting the Scriptures. Let us recall here that, during his last 
thirty years, the devotion of his two sisters, Mrs. M. Lemaitre and Ms. E. Lamotte, 

and that of his niece, Ms. H. Lemaitre, enabled E. Lamotte to devote himself 

entirely to his task. . 

In this note, there was hardly any question of the priest whose simple and profound faith 
and generosity were combined with a keen sense of tradition, nor of the professor who 
trained generations of classical philologists. These were often unaware of the global dimension 
of Prof. Lamotte as a specialist in Buddhism. His students in Oriental studies were never — 
numerous but came from various countries: Italy, Korea, China, Japan, United States of 
America. The cordiality and modesty of the master who liked to teach at home, among his 
books, initially concealed the intellectual qualities that make the value of his work: power of 
synthesis, breadth of information. We gradually guessed that he was also imbued with 
the virtues he had studied so much: patience (ksanti), energy (virya) and above all 
wisdom (prajha) coupled, as it should be, with compassion. (karuna), 


60 Kao seng tchouan, T. 8059 11 332c10, td. R.Shih, p. 79. 


Etienne Lamotte (1903-1983) 


In May of 1983 Monseigneur Etienne Lamotte passed away. Professor 
Lamotte was acknowledged to be the greatest living authority on Buddhism 
in the Western world. With his death, we have lost one of the greatest scholars 
of our time, and those who had the privilege to know him personally, have 
lost a most amiable friend and colleague. 

Etienne Lamotte was born in Dinant, Belgium, on November 21, 1903, 
where his father, Georges Lamotte, had been appointed president of the 
court. At the same time, Georges Lamotte was a distinguished scholar in the 
field of History. In 1915-1920, Etienne studied at the Collége Notre-Dame 
de Belle-Vue a Dinant, and, later on, evidently under the influence of his 
family, he decided to join the roman-catholic clergy. He continued his educa- 
tion in philosophy, theology, and classical philology at the Université 
Catholique in Louvain (Leuven) and at the Theological Seminary in Mechelen, 
From the university he obtained the degree of Candidat en Philosophie de 
S. Thomas in 1923. Later on, he extended the scope of his interest to the 
field of Oriental Studies, and particularly Indian Studies. In 1925, Etienne 
Lamotte was awarded the degree of Licencié in Oriental Languages. Thereaf- 
ter he spent the year of 1927 for studies at the Universita della Sapienza in 
Rome. In 1928-1930, Etienne Lamotte worked as a teacher at the Collége 
Saint-Pierre in Louvain, but, at the same time, he continued his studies in the 
field of Indology and Buddhology at the University of Louvain. In 1929, 
Lamotte obtained the degree of Doctor Linguarum Orientalium, and sub- 
sequently, in 1930 after submitting his doctoral thesis “Notes sur la Bhagavad- 
gita,” he was promoted Docteur en Philosophie et Lettres. He was also awarded 
the first Laureat des Concours Universitaires 1928-30 in the field of Orienta! 
languages together with a travel grant for higher education in Paris which 
happened to be the most important center of Western Buddhology at that 
time. Here, he pursued studies with the most famous Buddhologists of this 
period, Paul Demiéville, Alfred Foucher, Marcelle Lalour, Sylvain Lévi and 
Jean Przyluski. : 

Returning to Belgium in 1930, Etienne Lamotte became the foremost 
disciple of Louis de La Vallée Poussin (1869-1938). Louis de La Vallée Poussin 
had been appointed professor at the University of Gent in 1894, but, on 
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account of the language controversy in Belgium, he was forced to cease teach- 
ing in 1929. Consequently he had the opportunity to fully concentrate on his 
research. He accepted Lamotte as his personal disciple, and both regularly 
worked together during the following years. 

In 1932, Etienne Lamotte was appointed reader and in 1937 Professor 
Ordinarius at the University of Louvain. For some years, he was obliged to 
teach Greek literature in addition to his Indological and Buddhological lec- 
tures, and he was elected for several offices at the university, most notably as 
the President of the Oriental Institute in 1950-1952 and as the Dean of the 
Faculté de Philosophie et Lettres in 1952. 

The Académie Royale des Sciences, des Lettres et des Beaux-Arts de 
Belgique elected Etienne Lamotte Corresponding Member in 1951 and Ordi- 
nary Member in 1959. At the Royal Academy he continued the tradition of 
Buddhist Studies which had been initiated by Louis de La Vallée Poussin 
many years ago. In recognition of his extraordinary achievements as a scholar, 
Etienne Lamotte has been awarded many honors, and some of them may be 
mentioned here: 1952 Honorary Member of the Ecole Francais d'Extréme- 
Orient (Paris), 1960 Honorary Member of the Société Asiatique (Paris), 1967 
Honorary Fellow of the Royal Asiatic Society of Great Britain (London), 1976 
Honorary Fellow of the International Association of Buddhist Studies. He 
was elected Member of the Académie des Inscriptions et Belles Lettres in 
Paris in 1959, Academician of the China Academy (Taipei) in 1968, Fellow 
of the British Academy in 1970, and Member of the Akademie der Wis- 
senschaften in Géttingen in 1972. Etienne Lamotte was also awarded honorary 
doctorates in Gent (Belgium), in Rome and in Kelaniya (Sri Lanka). 

Lamotte’s importance as a scholar in general and his contribution for 
the improvement of the mutual understanding between Buddhists and Chris- 
tians has also been acknowledged by the ecclesiastic authorities of the roman- 
catholic church. In 1941 he was awarded the dignity of Canonicus Honoris 
Causae of the Metropolitan Church in Mechelen. In 1954 Pope Paul VI made 
him Correspondent of the Papal Secretariate for the Non-Christians, and in 
1964 the dignity of Praelatus Domesticus of H.H. the Pope was conferred on 
him. 

Etienne Lamotte drew his information on the world of Buddhism exclu- 
sively from literary sources and from personal contacts with a small number 
of visitors from the Buddhist countries, until he travelled to Japan, already 
at the age of 73. He was invited by the Japan Foundation for a lecture tour 
in October, 1977. The Buddhists of Japan arranged a truly triumphal reception 
for Etienne Lamotte whom they respected as one of the foremost authorities 
for the knowledge of Indian Buddhism. When I visited Japan five years later, 
it was still reported in detail where had had given his lectures and where he 
has stayed. 

By his work, Etienne Lamotte has fundamentally changed the state of 
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Buddhological research like very few others before him. Of his major publi- 
cations, only his already mentioned dissertation of 1929 (“Notes sur la 
Bhagavadgita”) dealt with a theme of Hindu philosophy which had been a 
focus of his interest in those early years. His second book was already dedicated 
to the theme around which his work was centered for the rest of his life: the 
profound understanding and evaluation of the texts of classical Indian 
Mahayana and their philologica] and philosophical] basis in early Buddhism. 
His first great work which is to be named here is L’Explication des Mystéres 
(Samdhinirmocanasitra), published by the Université de Louvain, 1935. Here 
the Tibetan text of this stitra of the Yogacara school of Indian Mahayana is 
presented together with a translation. The Sanskrit original of the Samdhinir- 
mocanasitra has been Jost. Consequently, Lamotte’s work is based on the ‘Tibe- 
tan as well as on the five surviving Chinese translations of the text. This 
translation is, like all works of this great scholar, characterized by an extraor- 
dinary degree of trustworthiness and accuracy, and it is supplemented by a 
detailed commentary with an overwhelming richness of information. With 
the French equivalents of philosophical and dogmatical terms are given, again 
like in all his later translations, the underlying Sanskrit words. By this method, 
an exact determination of the meaning of these terms remains independent 
on the so far not finally established translation of Buddhist technical terms. 

Already in the following year, Lamotte published his translation of Kar- 
masiddhiprakarana, entided “Le ‘Traité de l’Acte de Vasubandhu” (in: Mélanges 
Chinoises et Bouddhiques, vol. 1V, 1936, pp. !-144). This treatise deals with 
various theories concerning the doctrine of karma as proposed by different 
schools of early Buddhism, It is a work of the great philosopher Vasubandhu 
whose main work had been the subject of the magnum opus of Lamotte’s 
teacher I_ouis de La Vallée Poussin. ‘The Karmasiddhiprakarana was again trans- 
lated on the basis of the Yibetan and Chinese versions, because the Sanskrit 
original has been lost. This also applies to Lamotte’s third great work written 
in this period, viz. La Somme du Grand Véhicule (Mahdyanasamgraha) d'Asanga 
(2 vols., Louvain, 1938-39), being one of the main treatises of the great master 
of Yogacara, Asanga (4th cent. A.D.). 

In 1944 the first volume of Le Traité de la Grand Vertu de Sagesse de 
Nagarjuna (Mahaprajnaparamitasastra) was published. It is a translation of the 
Mahaprajnaparamitasitropadesa (Exposition of the great Sutra of the Perfection 
of Wisdom). Five volumes with altogether 2451 pages of text and 151] of pages 
introductory matter have been published (I, 1944; 1, 1949; HI, 1970; IV, 
1976; V, 1980), and Lamotte himself considered this work as his magnum 
opus. His rendering is based on the Chinese version of Kumarajiva (404-406 
A.D.). Though Kumarajiva attributed it to the famous philosopher Nagarjuna, 
Lamotte has shown that the Upadesa—as he used to quote its title in its short 
form— has been the work of another author who lived in the northwestern 
parts of India in the 4th century A.D. It is a very conprehensive exposition 
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of classical Indian Mahayana Buddhism in contrast with the teachings of 
Sravakayana (Hinayana) which are interpreted here in accordance with the 
traditions and the philosophy of the Sarvastivada. Thus, the Upadesa represents 
a real encyclopedia of Buddhism in which the doctrine of ancient Buddhism 
and the scholasticism of Abhidharma philosophy is presented in great detail, 
even more prolific than its refutation from the point of view of Mahayana 
which was propagated by the author of the Upadesa himself. No doubt it is 
not by mere coincidence that Etienne Lamotte with his unprecedented encyc- 
lopedic knowledge of Buddhism has selected the task of exploring this work. 
The five volumes contain many thousands of comprehensive notes and thereby 
form a marvelous source of information on early and classical Buddhism. 
Many of these notes represent small monographs on particular doctrines, 
terms, fegends and other traditions of Indian Buddhism. Etienne Lamotte 
has made the most extensive use of Western as well as of Japanese works of 
Buddhology, and he has evaluated a very large number of primary sources 
in Indian languages as well as from the Tibetan and Chinese ‘Tripitaka. 
Lamotte was not permitted to see this work completed. ‘The final part, together 
with an index, is being prepared now in the Institut du H6bégirin in Kyoto 
under the care of Lamotte’s disciple, Hubert Durt. 

Lamotte’s most famous work is the Histoire du Bouddhisme Indien, des 
Origines @ L'Ere Saka (Louvain, 1958). Only Eugéne Burnout’s Introduction 4 
L’Histotre du Bouddhisme Indien of 1844, which is considered as the first compen- 
dium of scientific Buddhology, and Hermann Oldenberg’s Buddha: Sein Leben, 
Seine Lehre, Seine Gemeinde, which marks the beginning of modern Buddhist 
studies, may be said to have been of similar importance for this field of research 
as Lamotte’s Histoire. The history, the scriptures and traditions of early Indian 
Buddhism are dealt with in a most comprehensive way, taking into consider- 
ation Western as well as East Asian research. The importance of Lamote’s 
work has not yet been fully understood by all scholars, particularly because 
there is no English translation available yet. Fortunately, the publication of 
an English translation of Lamotte’s book has now been projected for the 
foreseeable future. In any case, no serious research in the field of early Buddh- 
ism is possible any more without reference to Lamotte’s work. 

It was only three years later that Etienne Lamotte completed his transla- 
tion of Vimalakirtinirdesa (L'Enseignement de Vimalakirti, Louvain, 1962), which 
is one of the fundamental texts of Indian Mahayana. An English translation 
of this work has been published in 1976 by the Pali Text Society under the 
following title: The Teaching of Vimalakirti, Annotated Translation. In 1965, 
Lamotte’s translation of the Stiramgamasamadhistitra (La Concentration de la 
Marche Heroique), another famous text of the Madhyamaka school, appeared 
in Bruxelles. 

Apart from these voluminous works Etienne Lamotte has written a 
number of important essays on central problems of Buddhology. Only a few 
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of them which have had a particularly great impact on the progress of research 
may be mentioned here, Buddhist Hermeneutics are dealt with in “La Critique 
d’Authenicité dans le Bouddhisme” (/ndia Antiqua, Leiden, 1947, pp. 213-222). 
I should also list here L.amotte’s study on the origins of Mahayana Buddhism 
(“Sur la Formation du Mahayana,” Asiatica, Festschrift F. Weller, Leipzig. 
1954, pp. 377-396), his study “Le Bouddhisme des Laics” (Studies in Indology 
and Buddhology presented in honour of Professor S. Yamaguchi, Kyétd, 1955, 
pp. 73-89) and the monographs on “Manjusri” (T’oung Pao, vol. 48, 1960, pp. 
1-96) and on “Vajrapani en Inde” (Mélanges de Sinologie offerts 4 M. Paul 
Demiéville, Paris, 1966, pp. 113-159). 

As mentioned above, Lamotte has been appointed a scientific advisor to 
the papal Secretariatus pro non-Christianis. However, he has commented on 
the prublem of the relation of Buddhism and Christianity only in few publi- 
cations. In the lecture on “La Bienveillance Bouddhique” which he delivered 
before the Royal Academy in 1952 (Bulletin de la Classe des Lettres... , vol. 38, 
pp. 381-403) he dealt with the similarity and dissimilarity of the concepts of 
the Buddhist maztr? and the Christian charity. He does not believe in an 
ideological comparison as it is usually found in theological writing, but he 
stresses the necessity of understanding these concepts within the context of 
the systems of thought of Buddhism and of Christianity. By this way, the 
reader is provided with the information which is necessary for arriving at his 
own judgement. Similarly, Lamotte avoids the syncretistic tendencies which 
characterize much of the modern inter-religious dialogue. In “Suggestions 
Concerning Contact with the Buddhists” (Bulletin of the Secretariatus pro non- 
Christianis, 1966, No. 3, pp. 127-137) he stresses that “rather than because 
they are radically opposed on religious or mystical ground, the Buddhist and 
the Christian religions differ because they have a different religious basis.” 
These differences, he adds, “are not obstacles to those feelings of esteem and 
cordiality which men of goodwill naturally feel towards one another.” On the 
other hand, one should clearly see the different religious basis which is 
exemplified by (1) different opinions regarding God, (2) the Buddhist wisdom 
which “penetrates the general characteristic of things and is aware of their 
impermanence, their painful nature, and above all their impersonality,” (3) 
the Buddhist concept of Nirvana which “is neither a form of existence nor of 
non-existence,” (4) the Buddhist way of meditation, and (5) the fact that “the 
Buddha is not truth, but he has discovered truth, and particularly the 
mechanism of production and the destruction of dependent phenomena.” 

In 1959 Etienne Lamotte delivered three lectures on ancient Buddhism 
at the invitation of the Fondazione Giorgi Cini in Venzia which were published 
under the title “Lo Spirito del Buddhismo Anticc” in 1959 (English edition: 
“The Spirit of Ancient Buddhism”, 1961). The same subject-matter was again 
dealt with in “Le Bouddhisme de Sakyamuni” (Nachrichten der Akademie der 
Wissenschaften in Giltingen 1983, No. 4) on which is based Lamotte’s contribu- 
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tion “The Buddha, His Teachings and His Sangha” in The World of Buddhism 
(ed. by Heinz Bechert and Richard Gombrich, London, 1984, pp. 41-58) 
which was supplemented there by an essay on the fundamentals of Mahayana 
Buddhism (pp. 90-93). I do not know of any better, more concise or more 
exact summary of the Buddha's teachings. 

At the occasion of Etienne Lamotte’s 70th birthday, his friends and 
disciples published Notice sur Mgr. E. Lamotte (Louvain, 1972) with biographical 
documents and a comprehensive bibliography of his work. This bibliography 
was updated in the congratulatory volume of 1980 (/ndtanisme et Bouddhisme, 
Meélanges Offerts @ Mgr. Etienne Lamotte, Louvain-la-Neuve, 1980). A list of the 
more recent publications may be found in the obituary “In Memoriam Ftienne 
Lamotte” in Numen (vol. 32, 1985, pp. 119-129). 

Ftienne Lamotte has bequested his large Buddhological library to the 
Institut du Hébdégirin in Kyoto. His most important bequest to the world of 
learning is his published work which provides us with an unsurpassed richness 
of knowledge and insight into the nature of the Buddhist religion. In his 
personal life, he always tended to stand back behind his work. He was a 
modest, amiable and generous man who has lived up to the highest ideals of 
the two great religious to which he was bound by vocation and by inclination. 


Heinz Bechert 


Etienne Lamotte: Translator of the 
Da zhidu lun 


NISHINO, Midori 
Research Fellow, The Institute for Comprehensive Studies of Buddhism, Taisho University 


Abstract 


Etienne Lamotte (1903-1983) is one of the greatest Buddhist scholars 
of the twentieth century. Based on his biographies, I discuss his exceptional 
achievements, his method of study, and his unrivalled works. I also touch 
upon his contribution as a Roman Catholic priest to the promotion of mutual 
understanding between Buddhists and Christians. As to his magnum opus, 
the annotated French translation of the Da zhidu lun K#3 Faq (T1509), I 
introduce reviews written by Japanese scholars of this work, including 
discussions surrounding its authorship. Lastly, I could not help but express 
my wish to think about how we could best utilize the academic heritage that 
we have inherited from Lamotte and how we might pass it on to the next 


generation. 
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Etienne Lamotte: Translator of the Da zhidu lun 075 


1. The Foremost Buddhist Scholar in Europe: Etienne Lamotte 


Etienne Lamotte (1903-1983) is often regarded as the greatest scholar 
that Belgium has ever produced. In this paper, I would like to show some 
thoughts in admiration of his exceptional achievements. First, I will go over 
his biography, his method of study, and his works, also touching upon his 
contribution as a Roman Catholic priest to the promotion of mutual 
understanding between Buddhists and Christians. Then I will focus on his 
magnum opus, the French annotated translation of the Da zhidu lun K#3 FE 


am (T1509; hereafter the Lun), with an overview of Japanese scholars’ 


reviews including the discussions surrounding the authorship of the Lun. I 
would also like to share with you some facts regarding his intimate 
relationship with Japanese scholars before and after the world war. Lastly, 
let me conclude by discussing how we could best utilize the academic 
heritage that we have inherited from Lamotte and how we might pass it on to 


the next generation. 
1-1 The Lineage of E. Lamotte’s Buddhist Studies 


Paul Demiéville (1894-1979), one of the foremost Sinologists of the 
early 20th century wrote that the field of French Oriental Studies’ had 
undergone a transformation and shown significant progress from the late 
19th century to the beginning of the 20th century.* Those who led the 
progress were Edouard Chavannes (1865-1918) from Sinology, and Sylvain 


% WRAL 2019.1.7 > 3B S6S ABH 2019.2.21 © 


It is often said that “Oriental studies is a French field of study” (Zoyogaku wa 
France no gakumon RAEEAIL 7 7 YY ADK) (Kikuchi 2007, 155). 
Demiéville 1966, 12-14. 
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Lévi (1863-1935) and Louis de La Vallée Poussin (1869-1938)? from 
Buddhist studies. Following their significant contributions, their outstanding 
disciples, Paul Pelliot (1878-1945), Henri Maspero (1883-1945), Marcel 
Granet (1884-1940), Jean Przyluski (1885-1944) and so on carried on the 
academic heritage of their predecessors, making further progress in “French 
Oriental Buddhology.”” In later years, the French Orientalist René Grousset 
(1885-1952)° said that scholars of the Franco-Belgian School made 
remarkable efforts in translating the most exquisite ideas of Indian 
philosophy and Buddhism into technical terms used in Western philosophy.° 
Their achievements cover many fields such as philosophy, languages, and 


history.’ 


Lamotte received the greatest influence from Louis de La Vallée Poussin. See note 8 
of this paper. 

French scholars of Buddhism used the term ‘Bouddhologie frangaise’ (Yamaguchi 
1954, 4-5). 

According his biography in Encyclocedia Iranica (Calmard-Compas 2012), he was 
appointed assistant curator at the Musée Guimet, Paris, from 1925, and professor of 
Indian art and culture (indianisme) at the Ecole du Louvre, in 1928. After some 
years as curator at the Musée Cernuschi, Paris (1933-44), he returned to the Musée 
Guimet as curator. He was a key person in the establishment of the close relationship 
between French and Japanese scholars. See “On René Grousset” (Yamaguchi’s 
contribution in Grousset 1950, 54-61) and “Recollections of René Grousset” 
(Yamaguchi 1954, 178-182). Susumu Yamaguchi (1895-1976) held a professorship 
at Otani University for many years, during which he studied Indian Philosophy and 
Buddhism in France for two years and eight months from February 1927, staying at 
Grousset’s house. In 1929, when Grousset’s acclaimed work Sur les traces du 
Bouddha was published, it was dedicated to Susumu Yamaguchi (Grousset 1971 and 
1983). During those days, he not only attended the lectures of La Vallée Poussin, but 
met Lamotte, with whom an intimate relationship continued through their lives 
(Yamaguchi 1938; Sasaki 1977). 

° Yamaguchi 1954, 4. Ruth Sasaki (1892-1967), the author of The Development of 
Chinese Zen, said, “Among Western scholars, those who get the best results are 
French ones” (ibid.). 

On the situation of Buddhist studies in European countries besides France, see 
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It was in the wake of such achievements in French Oriental Studies that 
Etienne Lamotte appeared on the academic scene. Lamotte was a Belgian 
specialist in Indian Buddhist doctrine and history in the Franco-Belgian 
School. He was a Roman Catholic priest who held a professorship at the 
Catholic University of Louven. Lamotte studied under Louis de La Vallée 
Poussin® in Belgium, and under Sylvain Lévi and Alfred A. Foucher 
(1865-1952)’ in France, continuing on with their academic tradition. In the 
middle of the 20th century, he was highly evaluated as “the Foremost 
Buddhist Scholar in Europe.”'° Demiéville praised Lamotte by saying “He 
is a person with unusual talent in language learning, not only mastered 
Sanskrit and Pali perfectly but also learned Tibetan and Chinese. As to 


knowledge of Chinese, Lamotte is much superior to Professor La Vallée 


Nakamura 1953; for the discussion surrounding Belgium, see Kato 1969. 

Lamotte himself wrote beautifully about Louis de La Vallée Poussin in Lamotte 

1965b. According to Lamotte, Sylvain Lévi gave a particularly laudatory testimony 

to him: “His works are of unrivalled magnitude. ... No scholar in the area of 

philology had given so much brilliance to Belgian science” (Lamotte 1965b, 167; 

1966, 92). Susumu Yamaguchi, known for his solid scientific methods and religiosity, 

also wrote: “The value of Louis de La Vallée Poussin resides in his willingness to 

obtain at any price the authentic formulation of the Buddhist doctrine ... from that 
point of view, the works of Louis de La Vallée Poussin are a beacon that leads us to 

Buddhist teachings” (Lamotte 1965b, 167; 1966, 92-93). 

According to Junsho Kato, Lamotte learned Indian philosophy and Buddhology 

from Sylvain Lévi and Alfred A. Foucher, Chinese language from Paul Demiéville, 

and Tibetan language from Marcelle Lalou (1890-1967). See Katd 1969, 383. Kato 
joined the Institut Orientaliste at the Catholic University of Leuven in 1967, studied 

under Professor E. Lamotte, and graduated in 1971. See Katd 2000, i-iii. 

'0 Demiéville 1966, 14. Also see Webb 1989, 256: “In Belgium, the most renowned 
pupil of the equally famous scholar, Louis de La Vallée Poussin, was Mer. Etienne 
Lamotte (1903-1983) who taught at Louvain and edited his mentor’s series, 
Melanges chinois et bouddhiques.” 
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Poussin and Professor Lévi.”'' Moreover, as Lamotte was also trained in 


Greek, Latin, and classical philology as his specialty during his young days, 


he could take a comprehensive perspective on the issue of the origin and 


development of Buddhism. 


1-2 Lamotte’s Attitude towards his Study: Franco-Belgian School 


In Buddhist studies, Lamotte followed the “Franco-Belgian school.” 


Edward Conze (1904-1979) wrote about their research method as follows: 


Finally, there was the school which Regamey calls “Franco-Belgian,” 
because it was decisively shaped by men like de la Vallée Poussin, Jean 
Przyluski, Sylvain Lévi, Paul Demiéville, and Etienne Lamotte. 
Regamey describes their approach as follows: “These scholars continue 
on the lines of the Russian school. They do not, however, slavishly 
follow Buddhist scholasticism, but use all the sources which are today 
available, supplementing their philological and philosophical analysis 
with the data of ethnology, sociology, etc. They have abandoned as 
fruitless the attempt to reconstruct a pure Buddhism, are convinced that 
Buddhism is as much the work of the Buddhists as of the Buddha 
himself, and find the entire wealth and the true face of this religion in 
the manifoldness of its aspects, and the multiplicity of its sects or 

schools.”"” 


Hubert Durt (1936-2018),'* a disciple of Lamotte, wrote, “Although 


| Demiéville 1966, 14. 

"> Conze 1967, 2-3. 

‘8 Hubert Durt was born in Brussels, Belgium, and was a disciple of Lamotte at the 
Institut Orientaliste, the Catholic University of Leuven. After graduating in 1957, he 
received a bachelor’s degree in Classical philology at the University in 1958. 
Afterwards, he studied at the University of Tokyo and Kyoto University in Japan 
(1960-1963). In 1970, he earned his Ph.D. at the Catholic University of Leuven. 
After 1965, he was active as a fellow researcher and a chief researcher of Institut de 
Hobdgirin (Ecole Francaise d’Extréme-Orient, Kyoto). And since 1981, he worked 
as the chief editor of Hobégirin }£ #83). For a bibliography of Durt’s works, see 
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the fame of Professor Lamotte was known to the world, he was almost 
unknown in the country of his birth, Belgium. And even in the Catholic 
University of Leuven where he had been teaching for 40 years, there were 
not many who knew of his fame.”'* From this, we can imagine that Lamotte 
was absorbed in studying Buddhist texts day and night fervently,'” and this 
picture of him reminds us of his master, Louis de La Vallé Poussin.'® Durt 


recalled Lamotte concentrating on his work: 


Everybody who encountered his work of annotated translation would be 
struck with admiration because of its complete and exhaustive 
commentaries using a mass of texts from Indian classics before 
Buddhism to Mahayana sitras and Sastras very flexibly. Lamotte was so 
diligent in his studies—he often said, “the study of Buddhist texts does 
not fatigue me at all.” 


From the words of Lamotte, “the study of Buddhist texts does not 
fatigue me at all,” we can be easily reminded of the Bodhisattva 


Satatodyukta,'* meaning “always in endeavor,” who appears in Chapter 1 of 
y g y pp p 


Kokusai bukkyogaku daigakuin daigaku kenkyit kiyo EIB {(A RAKE K A 
Ac, 2011. 
‘4 Durt 1984a, 4; Durt 1984b (in Japanese), 9. 
Nobumi Iyanaga (1948-) who worked with Huber Durt at Institut de Hébégirin once 
told me, “According to Professor Durt, Professor Lamotte spent all the morning 
studying. After lunch he usually took a short nap and after that went back to his 
studies till late into the night. That was his daily life.” 
See 3-1 of this paper. 
'7 Durt 1984a, 4; Durt 1984b (in Japanese), 9-10. 
Vimalakirtinirdesa: A Sanskrit Edition Based upon the Manuscript Newly Found at 
the Potala Palace (KSC#HEMERE > KY 7 EARS AIC ED < BERT), by Study 
Group on Buddhist Sanskrit Literature, the Institute for Comprehensive Studies of 
Buddhim, Taisho University (KIER 8k A BERTIE AT A ae ELIZ). Tokyo: 
Taisho University Press, 2006, p. 3. Three Chinese translations are “3 )fe” by 


Zhigian 33, “set” by Kumarajiva fBERe{+ and Xuanzang #4. Tibetan 
q y 4) g 
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the Vimalakirtinirdesa, the siitra which Lamotte loved so much.'® 


In a short presentation on Buddhist Studies conducted in the French 


language, Nobumi Iyanaga wrote about La Vallée Poussin and Professor 


Lamotte as follows. 


I think they were the two representative Buddhist scholars of this 
(twentieth) century. Both of them had superhuman knowledge and were 
extremely faithful to the texts. ... Professor Lamotte’s work has the 
prominent feature of doing an extensive research until he finds the 
complete answers to all the questions and describing everything in his 
writings. This attitude towards his research did not change throughout 
his life. 


“Describing everything in his writings” reminds us of the mercy (great 


goodwill: mahdmaitri) of a bodhisattva, that is often expressed as “‘no master’s 


fist” (shi no nigirikobushi ga nai [ifiD28AS7e\s: andcaryamustita).”' It means 


20 
21 


translation is “rtag tu ’bad.” Lamotte applied the Sanskrit “Nityodyukta” to this 
Tibetan word and he referred to the Saddharma pundarika, pp. 3, 4. See Lamotte 
1962, 101, note 29; Lamotte 1976, 5, note 29. 

Lamotte praised the Vimalakirtinirdesa as “peut-étre le joyau de la littérature 
bouddhique du Grand Véhicule” (the crowning jewel of the Buddhist literature of 
the Great Vehicle). See Lamotte 1962, v; 1976, v. Durt wrote, “De tous ses livres, le 
Vimalakirti est celui qu’E. Lamotte eut le plus de plaisir 4 rédiger et auquel il resta le 
plus attaché.” (The Vimalakirtinirdesa is the work which he most enjoyed translating 
and was most deeply attached to after finishing translation.) (Durt 1985, 16) 

Tyanaga 1998. 

In the Vimalakirtinirdesa, Chapter VI, “The Goddess” (Devataparivartah sasthah), 
Vimalakirti explained how a bodhisattva produces great goodwill (mahdamaitri) 
towards all beings of inexistence. One of his explanations is “goodwill which 
practices the giving of the Law (dharmadana) because it is not of those teachers 
who close their fists (4@caryamusti).” Lamotte wrote a footnote to this: “To make 
known his unwillingness to teach, the master closes his fist. Therefore ‘no master’s 
fist? means to teach everything generously” (Lamotte 1976, 157). Three Chinese 
translations are “fEFTIE” by Zhiqian, “#&38/F” by Kumarajiva and “BEETER’ by 
Xuanzang in the Vimalakirtinirdesa, Chapter VI. 
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to share everything with others. 


2. The Biography and Works of E. Lamotte 
2-1 The Biography of E. Lamotte 


Hubert Durt” might be the person best acquainted with the biography 
of Lamotte, as he was a disciple of Lamotte and worked as an assistant to 


him at the Institut Orientaliste, the Catholic University of Leuven. Durt’s 
obituary for Lamotte describes for us his biography and works in detail.”* 
Also, Jacques Ryckmans (1924-2005), who was bor in Belgium and 
became a professor at the Catholic University of Leuven at the same time as 
Lamotte, wrote an article with the title of “Notice sur Etienne 
Lamotte—Membre de |’ Académie,” recounting us the biography and works 


of Lamotte in as much detail as Durt.”* 


“A Brief Biography of Etienne Lamotte”? by Leo M. Pruden is a good 


See note 13 of this paper. 

Durt 1985. Many of the obituaries published in his memory are important resources 
to grasp a full picture of Lamotte’s life. See Nishino 2016, 270. 

** Ryckmans 1987. 

Pruden rendered Lamotte’s French translation of the Karmasiddhiprakarana into 
English as The Treatise on Action by Vasubandhu (see Lamotte 1987). “A Brief 
Biography of Etienne Lamotte” is included at the end of this work, pp. 117-125. 
Pruden wrote in this article, “I am also indebted to Mrs. Webb for updating much of 
the material contained in these Belgian articles.” This Mrs. Webb is Sara Boin-Webb 
(1937-2008), who was an English translator who mainly translated the works of 
Lamotte. About Sara, see Durt 2008 and Nishino’s article in Takahashi 2018, 
XxXili-xxxil. Durt wrote, “Sara left to her numerous friends the memory of a 
complete devotion to Buddhist Dharma through the ‘skilful means’ of translating 
texts. ... When remembering the warm welcome dispensed by Sara and Russell in 
their small lodging admirably located in the intellectual heart of London, the image 
of the small room of Vaisali where the sick Vimalakirti greeted crores of Arhats and 
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source of information in English. He included all of Lamotte’s works, not 
only the annotated translations of Mahayana sitras and sastras but also short 
essays, book reviews, and the titles of overseas lectures.*° Furthermore, an 
obituary by Heinz Bechert (1932-2005) covers all the works of Lamotte.”’ 


2-2 Works of E. Lamotte 
2-2-1 Unrivalled Exegetical Works 


Following the study style of the unparalleled Buddhologist, Louis de La 
Vallée Poussin, Lamotte engaged in creating superb editions, translations 
and commentaries’® on Sanskrit, Tibetan, and Chinese Buddhist texts and 


published them. Let us have a look at them chronologically.” 


The first field where Lamotte focused on was the Mind-only school of 
Mahayana Buddhism, in which he completed editions, translations and 


commentaries on three important texts.*” 


Bodhisattvas comes to my mind with a deep sorrow” (Durt 2008, 245). 
°° Lamotte 1987, 121-125. 
°7 Bechert 1985a (in German) and 1985b (in English). 
Among editions, translations and commentaries, Lamotte showed himself at his best 
in commentaries. He conducted extensive researches into related resources and tried 
to understand the original text without the interference of his own ideas, that is, 
without bias. Based on such studies, enormous commentaries came out. 
As to the works of Lamotte, see “L’(Euvre de Mgr. Etienne Lamotte” by Daniel 
Donnet, which appeared in the beginning (pp. VII-XVI) of IJndianisme et 
bouddhisme, Mélanges offerts a Mgr Etienne Lamotte, Publications de |’Institut 
Orientaliste de Louvain 23 (Louvain-la-Neuve, 1980). It was a collection of papers 
to celebrate the academic achievements and longevity of Etienne Lamotte. 
However, we should not forget that Lamotte started his brilliant career as an 
Indologist, not as a Buddhologist. He published Notes sur la Bhagavadgita in 1929 
and “Bouddhisme et upanisad” in 1932. For details, see Lamotte 2004 and note 60 
of this paper. 
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1. L’Explication des Mystéeres (Samdhinirmocanasitra), Université 
catholique de Louvain, Recueil des travaux publiés par les membres 
des Conférences d’Hisoire et de Philologie, 2° série, 34e fascicule, 
Louvain, 1935, 238 pages.” 

2. Le Traité de 1l’Acte (Karmasiddhiprakarana) de Vasubandhu, 
Mélanges chinois et bouddhiques 4, Bruxelles, 1936. 

3. La Somme du Grand Vehicule (Mahdayana-samgraha) d’Asanga, 
Bibliothéque du Muséon 7, Louvain, 1938-1939, two volumes. 


Secondly, after World War II, Lamotte developed his study focusing on 


the field of the philosophy of the Madhyamaka school of emptiness 


(Siinyata).” He published translations and commentaries on three major 


texts related to this school. 


31 
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1. L’Enseignement de Vimalakirti, Louvain, Muséon, vol. 51, 1962, 488 


pages. 


This work was praised by La Vallée Poussin in these words: “This is a contribution 
which I would willingly term of fundamental importance to the history of the 
literature and the philosophical speculation of the Mahayana ... a model of the first 
order” (translated by Leo M. Pruden, in Lamotte 1987, 119). For the original article 
in French, see Mélanges chinois et bouddhiques 5 (1936-1937), offert en hommage a 
M. Louis de La Vallée Poussin (Bruxelles: Institut Belge des Hautes Etudes 
Chinoises), 271. 

See Durt 1984a, 5; Durt 1984b (in Japanese), 11. 

The English translation of this work by Sara Boin-Webb has appeared under the title 
of The Teachings of Vimalakirti, London: Pali Text Society (in their series The 
Sacred Books of the Buddhists, no. 32), 1976. As to the scale of contribution by 
Lamotte to the study of the Vimalakirtinirdesa, see Nishino 2016. Durt writes, 
“L’Enseignement de Vimalakirti was the work with a lot of memories for Professor 
Lamotte, and to the readers it is the best guidebook to know the way of annotated 
translation, and at the same time it is the most recommended book with which you 
can become close to a gem of the Buddhist literature born in India. ... And 
furthermore L’Enseignement de Vimalakirti was complemented by the annotated 
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2. La Concentration de la Marche héroique, (Mélanges chinois et 
bouddhiques, vol. XIII), Brussels, 1965a, 308 pages.** 
3. Le Traité de la Grande Vertu de Sagesse (Mahaprajnaparamitasastra*>) 
de Nagarjuna. 
Vol. 1: Chapter I-XV, Bibliotheque du Muséon, vol.18, Louvain, 
1944 , 620 pages. 
Vol. 2: Chapter XVI-XXX, ibidem, Louvain, 1949, pages 621 to 1118. 
Vol. 3: Chapter XXXI-XLII, with new Introduction, P.I.O.L., vol. 2, 
Louvain, 1970, pages 1119 to 1733. 
Vol. 4: Chapter XLII (continued)-XLVUI, PIO.L., vol. 12, 
Louvain-la-neuve, 1976, pages 1735 to 2162. 
Vol. 5: Chapters XLXI-LI, P.1.0.L., vol. 24, Louvain-la-neuve, 1980 
(pages 2163 to 2162). 1980 (pages 2163 to 2451). 


translation of the Stiramgamasamashisiitra (La Concentration de la Marche 
héroique)” (Durt 1984a, 5-6 ; Durt 1984b [in Japanese], 11). 

The English translation of this work by Sara Boin-Webb has appeared under the title 
of The Concentration on Heroic Progress (The Buddhist Society and Curzon Press: 
London, 1999). See Nishino 2016, 276-279. 

As we will see below, Lamotte expressed his idea regarding the Sanskrit title of the 
Da zhidu lun in the introduction to vol. 3. He declared that the Sanskrit title was 
Mahaprajnaparamitopadesa instead of Mahadprajnaparamitasastra (Cf. Da zhidu lun 
Tara: "TIE ° EAR amass > (ARRIAAZE ° Ete pe 
jE? | CBETA, T25, no. 1509, p. 208b16-17). Although in vols. 1 and 2, the title was 


Mahaprajnaparamitasastra, in Histoire du Buddhisme indien (Louvain, Muséon, 1958), 
Lamotte used Mahaprajnaparamitopadesa throughout. According to de Jong 1971, 
Lamotte might have changed his idea by according to Demiéville’s suggestion which 
appeared in Comptes Rendus of Journal Asiatique 238 (1950): 375-395. This review 
was republished in Choix d’Etudes Bouddhiques (1929-1970). Cf. Tamai 1976, 32; 
Saigusa 2004, 51-52; Mochizuki Bukkyo daijiten & FA RAK REEL 4:3321 and 


Ramanan 1998, 335n6. 
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According to Durt 1984a, the sixth volume of Le Traité was almost 
ready to be published. 
Although this translation is so voluminous, with more than 2500 pages, 
after accomplishing it, Professor Lamotte added a ‘Supplement’ and 
‘Corrections.’ Those are now under preparation in Kyoto and will be 
published as a posthumous book attached to the 1985 Index of Le Traite. 
This Index is made based on the Buddhist Terminology and the proper 
nouns restored into Sanskrit. Following the late Professor Paul 
Demiéville’s wish, it is also to be complemented with a comparative 
Index of the restored Sanskrit and Chinese.*° 
Unfortunately, the publication of Le Traité Vol. 6 was not fulfilled. We do 
not know where the manuscripts of the “Supplement” and “Corrections” by 
Lamotte are now. They might have been taken to Paris at the time when 
Lamotte’s personal Buddhological library, bestowed to the Institut de 
H6bégirin (Ecole Francaise d’Extréme-Orient, Kyoto), was moved to Paris 


in the summer of 2015.*’ 
2-2-2 Peerless Reference Value: Histoire du bouddhisme indien 


Another of Lamotte’s major works is a summa of Indian Buddhist 
thought. This great work, a bestseller among scholars and students was 
considered as a milestone in the field of Buddhist studies. It raised his 
international reputation. 

Histoire du bouddhisme indien: des origines a l’ére Saka. (Université 
de Louvain, Bibliothéque du Muséon, Vol. 43) xii, 862 pages, 27 plates, 


5 maps. Louvain: Publications Universitaires [et] Institut Orientaliste, 
1958. 


© Durt 1984a, 7; Durt 1984b (in Japanese), 13. 
>7 Matsumura 1989; Nishino 2016, 283-284. 
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John Brough (1917-1984) states in a review of the book as follows. 


This is an exhaustive work whose value lies in his collating all relevant 
sources from the various Indian languages, as well as from Chinese and 
from Tibetan. ... This book supplies the need, and will be indispensable 
for all students of early Buddhism, whatever may be the specific 
problems with which they are concerned. ... it makes full use of 
Tibetan and Chinese in addition to Pali and Sanskrit.** 


Fortunately, this work was translated into English by Sara Boin-Webb”” 
and published as History of Indian Buddhism: From the Origins to the Saka 
Era (See Lamotte 1988). However, unfortunately, there were many errors 
left in this book.*” Russell Webb said in his speech, “Despite these flaws, 


however, the volume remains a tour de force in representing probably the 
most comprehensive survey of Buddhism ‘des origines a l’ére Saka.”””*! 
Webb complemented that loss by publishing “E. Lamotte History of Indian 
Buddhism, An Additional Bibliography,”** which is more than 13 pages 


long. 


Kyodgo Sasaki (1915-2005), who was a professor of Otani University, 


8 Brough, 1962, 378. 

As to Sara, see note 25. 

“0 At the 2012 UKABS Conference on Early Mahayana Buddhism which was held on 
July 7th and 8th in memory of Sara Boin-Webb, Russell Webb gave a speech under 
the title ‘A tribute to Sara.’ In his speech, he touched upon the English translation of 
Histoire du bouddhisme indien: “Regrettably, Peeters Press in Leuven made a hash 
of its production: from misspelling the translator’s name, creating a top heavy 
editorial committee which failed to liaise with Sara over the rendering of 
terminology to, inexplicably, cross referencing entries in the index to the pagination 
of the original French edition! As the translator herself put it: ‘The glossary of 
technical terms is, frankly and despite being computerized, a mess!” See Nishino’s 
article in Takahashi 2018, xxv, xxviil. 

See the preceding note. 

Webb 1993. 
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wrote his review on this great work (E45 Ou) by Lamotte. In his article, 


he explained the structure of this book, introduced its contents chapter by 
chapter, and praised it highly saying, “the appearance of this book has 
historical significance.”*? He expressed his wish for a future publication of 
the second volume of this book which would deal with the second century. 


Brough also expressed the same expectation at the end of his article. 


According to Durt,* although Lamotte planned to write about the 
development of Mahayana Buddhism in a second volume, his plan was not 
completed. Durt explained that the first reason was that Lamotte was 
extremely busy working on the annotated translation, and the second reason 
was he could not resolve the issue of identifying the ages of various historic 
events (for example, as to Kanishka the Great, the years of his period of rule 


is still an object of controversy). 


As we shall see below (3-2), when the First Etienne Lamotte Symposium 
was held in 1989, there was a plan to compile the second volume of his 
History of Indian Buddhism: From the Origins to the Saka Era under 


international joint coordination. Unfortunately, this plan was not realized. 


However, even without the second volume of History of Indian 
Buddhism, we can understand Lamotte’s ideas surrounding the origins and 


developments of Mahayana Buddhism through some of his later works:*° 


* Sasaki 1964, 8-24. 

Brough 1962, 379-380. Brough states, “We are indeed grateful to him for the wealth 
of material he has given us, and we look forward with eagerness to the publication 
of the next volume of this history.” 

*S Durt 1984a, 6; Durt 1984b (in Japanese), 11. 

“© Durt 1984a, 11; Durt 1984b (in Japanese), 12. 
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1. “Sur la formation du Mahayana,” in Asiatica: Festschrift Friedrich 
Weller zum 65 Geburtstag (Leipzig: Otto Harrassowitz, 1954), 377-396. 
2.“Le bouddhisme des laics,’ in Indogaku bukkyédgaku_ ronso: 

Yamaguchi hakase kanreki kinen EU RE (LAC ae —LL OE 
f$accn (Studies in Indology and Buddhology presented in honour 
of Professor S. Yamaguchi) (Kyoto: Hozokan j#jat@H, 1955), 73-89. 
3. “Mafyusri,” T’oung Pao iH¥#% 48 (1960), 1-96. 
4. “Vajrapani en Inde,” in Mélanges de Sinologie offerts a M. Paul 
Demiéville, vol. 20 (Paris: Bibliotheque de I’Institut des Hautes 
Etudes Chinoises, 1966), 113-159. 


5. “Les sources scripturaires de |’ Upadesa et leurs valeurs respectives” 


(Lecture at the time of Lamotte’s first visit to Japan in 1977).*” 
2-2-3 A Guide to the Mutual Understanding Between the East and the West 


Besides Lamotte’s importance as a scholar in general, his contribution 


to the promotion of mutual understanding between Buddhists and Christians 


has also been acknowledged by the ecclesiastic authorities of the 


Roman-Catholic church.*® Bechert said as follows. 
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See Lamotte 1978; 1986. According to Lamotte 1978, Lamotte divided all the 
scriptural sources of the texts into six groups which are: 1. Sutrapitaka, 2. 
Vinayapitaka, 3. Abhidarmapitaka, 4. Jataka and Avadana which were made after 
Early Buddhism, 5. Mahayanasitra, 6. Sastras by scholars of early Madhyamaka. He 
explained each group in detail and touched upon the relationship between 
Abhidharma and Mahayana Buddhism, going on to discuss the formation of 
Mahayana Buddhism. As a result, this essay is a kind of “Theory of Mahayana 
Buddhism.” Saigusa 1953 also deals with the scriptural sources quoted in the Lun. 

The Second Ecumenical Vatican Council (Vatican II, 1962-1965) addressed relations 
between the Catholic Church and the modern world. The relation between Christians 
and non-Christians was one of the foremost issues. Nostra aetate (Latin: In our Time) 
is the Declaration on the Relation of the Church with Non-Christian Religions 
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In 1941 he was awarded the dignity of Canonicus Honoris Causae of 
the Metropolitan Church in Mechelen. In 1954 Pope Paul VI made him 
Correspondent of the Papal Secretariat for the Non-Christians, and in 
1964 the dignity of Praelatus Domesticus of H. H. the Pope was 
conferred on him.” 


In 1959, Etienne Lamotte delivered three lectures on ancient Buddhism 
at the invitation of the Fondazione Giorgio Cini in Venice. They were 
published as Lo Spirito del Buddhismo Antico, with the English edition 
translated by Rachel Toulmin under the title The Spirit of Ancient 
Buddhism.” The contents of this book are: 1. The message of Buddha 
Sakyamuni, 2. The ideal of the Buddhist monk and of the lay brother, and 3. 
Asoka, the Buddhist Emperor. 


Lamotte wrote this book with a wish to build a bridge between the West 
and the East. In the beginning part of this book, he wrote as follows. 


For us, in the West, the life of a single being is a unique phenomenon, 
which begins at birth, ends in death, and is not repeated. ... For the 
Orientals, on the other hand, a given being, passes eternally from one 
existence to another, assuming a different form each time: ... Belief in 
samsara, or transmigration, is for the Indian a fundamental truth, an 
axion requiring no demonstration. ... If we wish to understand Indian 
philosophy in general, and Buddhism in particular, we must free 
ourselves of our own beliefs for a few moments, and suppose that the 
fact of transmigration is in itself not hypothetical but real.°' 


Lamotte also edited Introducation a l’étude du bouddhisme indien (vol. | of 


the series A Ja rencontre du bouddhisme). The English edition is Towards the 


announced at the Vatican II. This declaration was promulgated on October 28th, 
1965, by Pope Paul VI. Mgr. Lamotte played an important role in this council. 

®  Bechert 1985b, 152. 

°° Lamotte 1961. 

*' Lamotte 1961, 13-14. 
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meeting with Buddhism, Volume I (Secretariatus pro non Christianis, 


Ancora-Roma, 1970). The objective of this book was to help create 


mutual understanding between different religions. The Roman Catholic 
Cardinal Paul Marella (1895-1984) wrote in the preface of this book: 


Two years ago a booklet entitled “Towards The Meeting of Religions” 
was published by our Secretariat. This was a general guide of a rather 
doctrinal and psychological nature, intended as a help to those who 
devote themselves to dialogue with believers in other religions. ... We 
now present the guide which deals with Buddhism. ... Thus the hope 
comes to be realized expressed five years ago by His Holiness Pope 
Paul VI when He said: “We are convinced that this mutual respect and 
this harmony in the civil sphere will always reign between Buddhists 
and Catholics, thus encouraging their collaboration in peace and 
friendship, in charitable social activities and in service for the good of 
the Nation.” (Message to the Venerable Riri Nakayama, 18 November 
1964). 


Besides the aforementioned guide books to Buddhism, Lamotte wrote 


several other books with the aim of introducing basic Buddhist doctrines to 


the general readership. For example, he authored Chapter 1 of The World of 
Buddhism, “The Buddha, His Teachings and His Sangha” (pp. 41-58). 


2 Vol. II of this series shows the expansion of Buddhism outside of India and its 


53 


continual variations in each of the countries (India, Ceylon, Burma, Indonesia, 
Thailand, Cambodia, Laos, Vietnam, Tibet, the Soviet Union, Chinese mainland, 
Taiwan, Korea, and Japan) where it spread to. The contents of vol. II are 1. 
“Essential Buddhism” by J. Masson; 2. “The Spread of Buddhism outside India” by 
D. L. Snellgrove; 3. “Buddhism up to our Times” by J. Masson, S. J. 

Lamotte 1970, 5-6. 


** Edited by Heinz Bechert (1932-2005) and Richard Gombrich (1937-), London, 1984. 


Roger Jackson wrote in a review on this book, “This may be the most beautiful book 
on Buddhism ever produced” (1985, 126). We see that the book’s focus is on the 
sangha, which Heinz Bechert describes in his foreword as “the most truly Buddhist 
institution, ... It is primarily the sangha that has transmitted the Buddha’s words and 
maintained the tradition of meditation and thus ensured that future generations too 
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Bechert praised this article, saying “I do not know of any better, more 
concise or more exact summary of the Buddha’s teachings.”* Roger 
Jackson wrote the following about Lamotte’s article as follows. 
Prof. Lamotte’s summary of basic Buddhist doctrines may be the best 
such brief account ever written. With his usual effortless erudition, Prof. 
Lamotte covers the life of the Buddha as best we have been able to 
reconstruct it; his teaching, structured along the lines of the four noble 


truths; and the formation of the sangha, its initial development after the 
Buddha’s demise, and its basic structures and practices.” e 


3. Words of Praise to E. Lamotte 
3-1 Praise From His Master, Louis De La Vallée Poussin 


According to Lamotte, La Vallée Poussin had been appointed a 
professor at the University of Ghent since 1894, but on account of the 
language wars, namely the tensions between Dutch-speakers and 
French-speakers in Belgium, he was forced to cease teaching in 1929.°’ 
Consequently, he had the opportunity to fully concentrate on his research. At 
that time, he accepted the extremely talented young Lamotte as his personal 
disciple, and both regularly worked together during the following years. 
Lamotte wrote about those days as follows. 

Apart from bridge, crossword puzzles, and short vacations in Savoy 
where he met two faithful friends, Marcelle Lalou and Jean Przyluski, 


Louis de La Vallée Poussin allowed himself no distraction. During the 
last ten years of his life, he hardly left his office in the Avenue Moliere 


can be shown the way to release from the world.” 
°° Bechert 1985b, 156. 
°° Jackson 1985, 128-129. 
°7 Lamotte 1965b, 150-151; 1966, 81. 
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in Brussels. It was there that I met him; subsequently he granted me his 

friendship and trust and spent every Sunday and Thursday morning with 
58 

me. 


Hubert Durt, in his contribution to the Encyclopedia of Religion, called 


Louis de La Vallée Poussin and Etienne Lamotte “two masters of the French 


language school of Buddhist philology. 


58 
59 
60 


61 
62 


9959 


Junsh6d Kato wrote about Lamotte and Professor Poussin as follows. 


Although Lamotte did not take courses conducted by La Vallée Poussin 
at the University, he had contact with him privately for a long time. To 
his very first work, Notes sur la Bhagavadgité (Paris, 1929), La 
Vallée Poussin wrote a heartfelt Preface for this promising youth.” 
Lamotte studied various scriptures with La Vallée Poussin twice a week 
from 1928 to 1937 in his final years. Lamotte ... studied in the 
Franco-Belgian School, but he was affected most heavily by La Vallée 
Poussin.” 


Lamotte 1965b, 151; 1966, 82. See also note 8 in this paper. 
Durt 2005, 5298. 
This 1929 edition was reprinted in 2004. On this work, Minoru Hara |H3Z (1930-) 


explained as follows in his preface: “Those who are engaged in serious studies in 
Buddhism could never overlook the name of E. Lamotte who is noted as one of the 
greatest scholars in the twentieth century for his monumental contributions to the 
study of Buddhism. However, little is known of his contributions to the study of 
Hinduism in his youth. That is to say, as early as in 1929 his monograph Notes sur la 
Bhagavadgita was published in Paris with a preface by Louis de La Vallée 
Poussin. ... Three years later, J. Przyluski published an article entitled ‘Bouddhisme 
et Upanisad,’ and there he found the best possible collaborator in Lamotte” (Lamotte 
2004, VII). 

See Lamotte 2004, 7-13. 

According to Kato (1969, 383), although at first, Lamotte was interested in 
Bhagavadgita and Consciousness-only thought, his interest gradually turned to 
Madhyamaka, so that after the war, he was devoted to authoring an annotated 
translation of Mahayana sitras and Ssastras, including the Lun, the Vimalakirtinirdesa, 
and the Stiramgamasamadhisittra. 
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In fact, La Vallée Poussin wrote a very heartfelt and long preface to the very 
first work of Lamotte. At the beginning of his “Préface,” he evaluated the 
originality of Lamotte, saying “Je tiens a sigualer l’originalité de cette 


nouvelle contribution a |’ étude, jamais achevée, de la Gita.” 


After five years later from this publication, when translations and 
commentaries on L’Explication des Mystéres (Samdhinirmocanasiitra) by 


Lamotte was published, La Vallée Poussin praised it very highly. 


Lamotte was his so-called “favorite disciple.” The master and his 
disciple worked together to lead the development of the Franco School of 
Buddhology.” 


3-2 Praise From Acclaimed Scholars 


A general picture of Lamotte’s career and achievements can be easily 
formed through numerous book reviews published during his life time, and 
the many obituaries written in his memory. For example, Akira Hirakawa 
(1915-2002) praised Lamotte in his article “Orbituary: Professor Lamotte” 
saying “Professor Lamotte accomplished his annotated translation of very 
important Mahayana sutras and sastras of which original Sanskrit texts have 
been lost and only Tibetan and Chinese texts remain extant, by using his 
splendid knowledge of Sanskrit, Tibetan, and Chinese and his deep 
understanding of doctrines of Buddhism. Through those works he 


contributed not only to Buddhist scholars in Europe but also to those all 


°° Lamotte 2004, 7. 

See note 31 of this paper. 

Webb says, “In Belgium, Louis de La Vallée Poussin was so famous a scholar, and 
Etienne Lamotte was his the most renowned pupil” (1989, 256). 

°° Nishino 2016, 270-271. 
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around the world.” 


Although book reviews and obituaries are important sources of 
information, we must turn to another source to truly appreciate the full range 
of Professor Lamotte’s colossal academic contributions. Kawasaki’s “Dai 
ikkai Lamotte Gakkai ni sanka shite” #§$—[EI7 Ev Alc Be c.® 
a report of the First E. Lamotte Symposium held in September 1989 in 


Brussels, is one of the sources in this regard. 


To attend this special symposium, scholars came from diverse countries 
and regions,” specializing in fields such as languages, Buddhist philosophy, 
and Art History. The topics discussed there ranged from early Buddhist texts, 
to Abhidharma and the teachings of early-sectarian Buddhism, and 
Mahayana Buddhist literature, illustrating the range and depth of the fields in 
Buddhology covered by Lamotte’s diverse works.”” At a concluding session 
of this symposium, the participants discussed the future projects, and it was 
announced that a second Symposium would be held, probably between the 
next two conferences of the International Association of Buddhist Studies 
(i.e., between the Paris 1991 and Belgium 1994 conferences).’’ However, 


the second E. Lamotte Symposium has not taken place. 


°’ Hirakawa 1986, 321. 

°° Kawasaki 1990; Durt 1990. 

Kawasaki 1990, 151. More than 60 scholars came from fifteen countries (Belgium, 
West Germany, France, Netherlands, UK, Switzerland, Sweden, Italy, USA, Canada, 
India, Sri Lanka, Korea, China, and Japan). 

See Ryckmans 1993 in which the symposium papers were published. Chugai nippo 
Yh A #8, Japanese religious newspaper dated Oct. 19, 20 reported this symposium 
as a heading article (Matsumura 1989). 

™ Kawasaki 1990, 156. 
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3-3 The Relationship between E. Lamotte and Japanese Scholars 


Durt said, “It was finally in Japan that Professor Lamotte’s aura was 
most highly appreciated. When he was invited by the Japan Foundation for a 
lecture tour in 1977, the Buddhists scholars of Japan arranged a truly 
triumphal reception for him whom they respected as one of the great masters 
of Buddhist philologists in the Occident.””” On how Lamotte was welcomed 
by Japanese scholars during his stay in Japan, Bechert wrote, “When I 
visited Japan five years later, it was still reported in detail where he had 


given his lectures and where he had stayed.” 


Behind the passionate welcoming of Lamotte by Japanese scholars, 
there already existed a special relationship between them. Firstly, there were 
scholars in Japan who were effectively Lamotte’s fellow disciples under 
Louis de La Vallée Poussin. In addition, the existence of Hubert Durt, a 
direct disciple of Lamotte who was working at the Hobdégirin in Kyoto, and 
Junshd Kato who studied in Belgium under the guidance of Lamotte must 
have been a key in the relationship, too. They would have contributed in 


making the distance between Lamotte and Japan shorter. 


Among the disciples of La Vallée Poussin who developed close 


relationships with Lamotte were those who went on to become leaders of 


” Durt 1984a, 7; Durt (in Japanese) 1984b, 15. Hirakawa also wrote, “Our whole 
nation welcomed this great scholar from faraway Europe, and the Japanese academic 
world held a grand welcome party for the Professor. On October 11th, he gave a 
lecture with the title ‘Les sources scripturaires de l’Upadesa et leurs valeurs 
respectives’ at the lecture meeting held by the University of Tokyo (Faculty of 
Letters) and impressed the audience deeply by his profound knowledge in Buddhist 
studies” (1986, 326). 

® Bechert 1985b, 152. 
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Buddhist studies in Japan. Some famous names include: Hakuju Ui 3#(4 
FF (1882-1963), Chizen Akanuma 7p 34 #7 = (1884-1937), Shigaku 
Yamabe [lj iJ # = (1882-1944), Shdson Miyamoto ZX JE 2 
(1893-1983), Susumu Yamaguchi [[|F2$ (1895-1976).” 


It was Yamaguchi who referred to Lamotte so often in his writings and 
he kept a good friendship with him throughout his life. When the collection 
of papers celebrating Yamaguchi’s sixtieth birthday was published, Lamotte 
contributed his article with the title of “Le Bouddhisme des Laics.”” 
Furthermore, to Yamaguchi’s Seshin no Jogoron tk #4 D AY Se fa 


(Karmasiddhiprakarana, The Treatise on Action by Vasubandhu, 1975), 
Lamotte contributed a long preface of more than ten pages, prompting 


Yamaguchi in turn to explain its outline at the beginning of his book. 


Kyogo Sasaki, who was a professor of Otani University, directed his 
attention to a paper by Lamotte, “Alexandre et Le Bouddhisme,” which 
appeared in Tome 44, No. 1 of the Bulletin de I’Ecole francaise 
d’Extréme-Orient (1951) and gave his comments in detail.’° Sasaki praised 


Lamotte’s never-ending and precise search for historical truth about 


™ After the death of La Vallée Poussin, Bukkyo kenkyu {\2¢i}3Z, vol. II-3 (1938) 
put together a feature with the title of “Louis de La Vallée Poussin no omokage” /V 
A+ B+ 7+77L—+7—+Y ORI (Memories of Professor Louis de La Vallée 
Poussin). Contributors to the feature included Hakuju Ui, “Poussin sensei wo omou” 
T—1YSEZIE (pp. 144-149), Shoson Miyamoto, “Poussin sensei wo shinobu” 
Toye xB (pp. 149-156), and Susumu Yamaguchi, “de La Vallée Poussin 
kydju no gydseki no ippan wo omow” F 7» FPL — + FA ALD KO 
—Bte Tx (pp. 157-172). 

® Lamotte 1955, 

7 Sasaki 1954, 
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Alexander with regard to Buddhism. Thus the relationship between Lamotte 


and Otani University became closer, surpassing all others. 


The collection of papers dedicated to Etienne Lamotte was published in 
1980, among which one third of the papers were contributions from 
Japanese scholars.’’ This also indicates the special closeness between 


Lamotte and Japanese scholars. 


4. Lamotte’s Lifework: Le Traité de la Grande Vertu de Sagesse 
4-1 Magnum opus: the French Translation of the Da zhidu lun 


Le Traité de la Grande Vertu de Sagesse de Nagarjuna (5 volumes, 
1944-1980) has been called Lamotte’s magnum opus. This annotated French 
translation of the Lun attracted attention from scholars around the world and 
won wide acclaim from the first publication. According to Yamaguchi, the 
Dutch orientalist Johannes Rahder (1898-1988) sent him a letter saying “this 
tour de force by Lamotte is comparable to the achievement by Edouard 
Chavannes in the field of Oriental studies.”’* He wrote in his article which 


appeared in the “Review of Books” in the Journal of the American Oriental 


”  Indianisme et bouddhisme, Mélanges offerts a Mgr. Etienne Lamotte, Publications de 
l'Institut Orientaliste de Louvain 23, Louvain-la-Neuve. Louvain: Peeters, 1980. 
Japanese contributors are Kotatsu Fujita, “Pure Land Buddhism and the Lotus Sutra’; 
Minoru Hara, “A Note on the Buddha’s Birth Story”; Akira Hirakawa, “The 
Meaning of ‘Dharma’ and ‘Abhidharma’”; Junsho Kato, “Notes sur les Deux 
Maitres Bouddhiques Kumaralata et Srilata”; Katsumi Mimaki, “Sur le Rdle de 
L’Antarasloka ou du Samgrahasloka’; Gadjin Nagao, “Tranquil Flow of Mind: an 
Interpretation of Upeksa’; Hajime Nakamura, “The Astamahasthanacaityastotra and 
the Chinese and Tibetan Versions of a Text Similar to It”; Hajime Sakurabe, “On the 
Wu tingxinguan”; and Takasaki Jikido, “Analysis of the Lankdadvatarasitra: In 
Search of Its Original Form.” 

8 Yamaguchi 1954, 83. 
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Society as follows: 


It brings out the fact that knowledge of early Chinese Buddhist 
literature is much more essential for the understanding of Indian 
Buddhism of the Kusana period than acquaintance with the Tibetan 
versions in Kanjur and Tanjur .... L. is as well qualified in Indic 
languages as in Buddhist Chinese, and is to be congratulated on the 
successful completion of this first instalment of the copiously annotated 
translation and restoration of the Sanskrit original text.” 


However, Rahder pointed out that Lamotte could have done a better job, 


if he had consulted the three annotated Japanese translations of the Lun, 
which are Kokuyaku daizodkyo [E\sk K jw 2E, Showa shinsan kokuyaku 
daizokyé WAI ABE AIRS, and Kokuyaku issaikyo FEZR—t) es." 


Another review, by Professor Paul Demiéville, effectively sums up 
Etienne Lamotte’s contributions through this book to the study of Buddhism. 


He reviewed the third volume of Le Traité, adding the following comments: 


In order to reach such completely new conclusions, M. Lamotte was 
obliged to identify all the scriptural sources which inspired the 
composition of the Le Traité de la Grande Vertu de Sagesse. ... The 
sources thus located occupy a large part of the notes to his translation, 
where they are duly quoted, translated, and explained with a profusion 
of references and other materials which make this work a veritable 
manual of Mahayana scholasticism, equivalent to the contribution made 
to the study of Hinayana by Lamotte’s master, the illustrious Louis de 
La Vallée Poussin with his monumental translation of the 
Abhidharmakosa, published over half a century ago .... We are thus 
indebted to Belgium for two of the French language masterpieces of 
Oriental Studies.*" 


™ Rahder 1950, 124. 
*° Ibid. 
*! Lamotte 1987, 120. Originally published in Comptes rendus des séances de 
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Giuseppe Tucci (1894-1984) also reviewed vol. 3 of Le Traité: 


There is no doubt that we can rightly call this work a summa of the 
Mahayanic doctrine. ... The translation, ... comparing here and there 
with the original, is perfect; the notes, ... are often real commentaries 
rather than notes. Very useful for those who know Sanskrit is the 
Sanskrit equivalent of the technical terms put within brackets after the 
technical terms or some proper names. ... 

To conclude, we must congratulate Prof. Lamotte who after the 
Siiramgamasamadhi, the Vimalakirtinirdesa, the Histoire du 
Bouddhisme indien, has now presented us with a new gift of his 
learning, philological accuracy and unbiased love for one of the greatest 
creations of the human mind, as Buddhism certainly is.” 


Surely, Le Traité is a precious gift from Lamotte along with the 


Strangama-samadhisirta and the Vimalakirtinirdesa, and is truly an 


academic legacy. 


Japanese scholars heaped praises on Lamotte’s monumental work. The 


following are some of the major reviews. 
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On the Ist and 2nd volumes: Susumu Yamaguchi, “L774 DY xX + 7 
E— bh AGLOK GRD 7 7 ASR’ (Yamaguchi 1954b) 


l'Académie des Inscriptions et Belles-Lettres Année 1971 (Jan.—March): 49-50. 
Iyanaga stated, “Commentaries by Lamotte were mainly based on the Mochizuki 
Bukkyo daijiten and his knowledge of classical philology of Pali and Sanskrit was 
added to it” (1998). Mitsuyoshi Saigusa (1923-2010), a Buddhist scholar who had 
been studying the Da zhidu lun for many years, looked back on the day he received 
Le Traité by Lamotte and said: “I was not astonished at the French translation itself, 
it was the enormous and detailed commentaries that beat me up, and because of that 
shock, I could not touch the Da zhidu lun for some time” (Saigusa 1973, 198). Cf. 
Saigusa 2004, 48. 

Tucci 1972, 367. In this article, Tucci gave advice to Lamotte, saying, “In order to 
exploit the mass of information contained in this work, it is advisable that Prof. 
Lamotte should begin from now on to prepare its indexing or have it prepared” 
(ibid.). 
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On the 3rd volume: Akira Hirakawa, “E. 7 v } 22 OKA Z 


Dot Appa 
On the 4th volume: Junshé Kato, “E. FEY b {A2RAE 
WO Stan” (Kats 2003) 


4 


= 
Ao 


= Alc Dv» C” (Hirakawa 1971) 


IV 


eat 8 


On the Ist-Sth volumes: Kydgo Sasaki, “Etienne Lamotte: Le Traité 


de 


la Grande 


Vertu 


de 


Sagesse de 


Nagarjuna 


(Mahaprajnaparamitasastra), Tome V, Chapitres XLIX-LII, et 
Chapitre XX (2° série), Louvain, 1980” (Sasaki 1981) 


Every review expressed in different words the same feeling of 


astonishment at Lamotte’s achievement. Sasaki described the structure of all 


five volumes,” going on to introduce in summary all the prefaces** by 


Lamotte from vols. | to 5, giving some comments on the different topics of 


each volume. Sasaki expressed his astonishment by saying “Lamotte showed 


us some quite unfamiliar literature in his comments; this could only be done 


83 The structure of Le Traité is as follows. See Sasaki 1981, 60. 


Volume | Chapter Pages Volume of original Year of 
Chinese texts publication 

I I-XV 620 1-10 1944 

II XVI-XXX 621-1118 | 11-18 1949 

Ul XXXI-XLII 1119-1733 | 19-27 1970 

IV XLII (continuation)- | 1735-2162 |27 (continuation)-31 | 1976 
XLVUI 

Vv XLIX-LII and 2163-2371 | 32-34 1980 
XX (2nd series) 2373-2451 |49 


** Lamotte’s prefaces are not just an introduction to the Buddhist scripture, but an 
independent guide book to that scripture. For example his preface to the annotated 
French translation of the Vimalakirtinirdesa (L’Enseignement de Vimalakirti) was 


published as an independent book as Weimojie jing xulun } 
1990) in Chinese, and Lamotte no Yuimakyo nyiimon 7 =v / Ok 


(Nishino 2015) in Japanese. 


eMRAAEFFa (Gwo 


RE APY 
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by someone like him who has acquired profound scholarly knowledge 


through his wide and deep researches.”*° 


4-2 The issue raised by Le Traité: Who is the Author? 


The introduction to vol. 3 of Le Traité is considerably long with 53 
pages. The main issues discussed are: (1) The Sanskrit name of the Lun,*° (2) 


Siitras and Sastras quoted in the Lun,*’ and (3) the author of the Lun. Among 


those three, the authorship issue provoked a hot controversy. 


In the past, Nagarjuna, who is said to have been from South India and 
is the author of Mulamadhyamakakarika, was thought to have written 
the Lun. However, Lamotte pointed out that Nagarjuna of 
Miilamadhyamakakariké and the author of the Lun are not the same.*® At 
the time, there were already multiple theories doubting Nagarjuna as the 
author of the Lun: 


*° Sasaki 1981, 62-63. 

See note 35 in this paper. 

*” Lamotte 1978; 1986. 

Lamotte thought, “It is clear from all these references that the author of the Da zhidu 
lun was a scholar of later ages than the age of the early Madhyamaka School and 
was not the same person who was the author of the Milamadhyamakakarika” 
(Lamotte 1978, 22). There are many aspects of Nagarjuna that remain unclear. Some 
claim that there existed more than one Nagarjuna (from two to four), but at present, 
there is no consensus. See Mabbett 1998 for example. Furthermore, already in 
Lamotte 1962, 71, he expressed the same idea by citing Demiéville’s study: “In 
reality it is a matter of a work composed in Kasmir or North-West India by an author 
or, which is more likely, by a team of anonymous authors who alleged that they were 
still steeped in the tradition of the Small Vehicle” (English translation from Lamotte 
1976, XCI). 
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Enga Teramoto, “Shin Ryiiju den no kenkyit” #7 FERRO Ht 
(Teramoto 1926).*° 


Kakuei Miyaji, “Chi-do-ron no honbun hihy6 ni okeru ichi shiten” * 


Fea D ASCH ICHAT 6 ible (Miyaji 1932) 


Akira Hirakawa, “Jyijyi bibasha ron no chosha ni tsuite” --{ FEED 
OE BIC OVC (Hirakawa 1957). 


*Hirakawa introduced the view of Zenryii Tsukamoto $K7S##[% in his article. 


KOsai Yasui, “Jini mon ron wa hatashite Ryiju no chosaku ka” —+-—F4 


aml LARC L CHERID-E1FD (Yasui 1958). 


Ryiish6 Hikata, “Dai chido ron no sakusha ni tsuite” AEE ROLE 
(CDv»YT (Hikata 1958). 


After the publication of vol. 3 of Le Traité, several articles (listed below) 


discussing Nagarjuna’s authorship of the Lun were published. We could 


divide their ideas into three groups: 


(i) The author is Nagarjuna. 
(ii) The author is Nagarjuna but Kumarajiva added and changed some 
of the content. 


(i11) The author might be Kumarajiva. 


At the beginning of this book, Teramoto wrote, “All the sixty-six writings were 
considered to be written by Nagarjuna, however, if we examine all the various 
factors including the thoughts, the names of Chinese translators and their time, etc., 
we have no choice but to admit the existence of a new Nagarjuna besides the old 
Nagarjuna. If not so, we cannot solve the question, that is ‘Which writings are 
authored by Nagarjuna and how we can tell this writing is Nagarjuna’s work or 
not?’” (Teramoto 1926, 2). 
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Keisho Tsukamoto, “Dai chido ron to Hokekyo: Seiritsu to honyaku no 
mondai ni kanren shite” A) 2 im & JAHESE: BT & MARROM 
(Cc B44! LC (appeared in Sakamoto 1972, 611-660 as “Dai chido 
ron no sakusha to yakusha” A? ees D344 6A, 636-657) 


*He just gave a detailed explanation on Lamotte’s view. 


Mitsuyoshi Saigusa, “Hannyakyo no shinri” fiR7G2kD ASH (Saigusa 
1971, 87) > (ii) 


Takeshi Tamai, “Dai chido ron no chosha ni tsuite: E. Lamotte, ‘Der 
Verfasser des Upadesa und seine Quellen’” AiO -GIC OD 
VC: E. Lamotte, “Der Verfasser des Upadesa und seine Quellen” 
(Tamai 1976) 


* Tamai introduced theories by Western scholars, besides giving a summary 


of previous studies. He gave a brief explanation about historical and 
geographical examinations on which Lamotte based and drew his 


conclusion. His own idea is not shown. 


Junsho Kato, “Dai chido ron no sekai” K*FREAAOTE EL (Katd 1983, 
159-162) => (iii) 


Yiichi Kajiyama, “Chosha” 354 (Kajiyama and Akamatsu 1989, 
350-357) > (ii) 


Yinshun, “Dai chido ron no sakusha to sono honyaku” 43 zg OE 
& & ZOMB (Yinshun 1993) > (i) 


Junsh6 Kat, “Rajyii to Dai chido ron” ett & KATE (Kato 2003) 
> (iii) 
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Kogaku Takeda, “Dai chido ron no chosha wa yahari Ryuju dewa 
nakatta no ka” Kami OD Ba lL lL 9 Fete Clk OD 
D (Takeda 2000) = (i) 


Michiko Ishitobi GASH 


sakusha wa yappari Ryiju data” AEE aot: Aaa. (EG 


+, “Dai chido ron kenkyii: Dai chido ron, 


[XP DIX O HER 7E > Ze (1) (Ishitobi 2014a) > (i) 


Michiko Ishitobi GASH 


sakusha wa yappari Ryiju data” Ai aAgtat: Aaa. (EG 


+, “Dai chido ron kenkyt: Dai chido ron, 


[XP DIX OBER 7E > fe (2) (Ishitobi 2014b) > (i) 


Previously mentioned works by Hikata (1958) and Tsukamoto took the 


view of (ii) and (1) respectively. Nakamura treated the Lun as the work of 


Nagarjuna with some reservations and Uryiizu did not include the Lun as an 


authentic work of Nagarjuna.” 


To determine who is the author of the Lun, firstly we have to 


understand its philosophy clearly, after which we would need to apply 


various approaches from many different points of views, including words 


and expressions, time and origin of references quoted, and so forth.”’ Le 


°° Nakamura 2002; Uryiizu 2004, 


study Nagarjuna’s philosophy, along with Dvadasamukha-sastra 


which included the Zun as an important sastra to 
[=~ AES 
emai 


5) 


Mahdayanavimsika K3—-- BSF 


3, and Dasabhimika-vibhasa-sastra —-{E ERED 3m. 


*! Chou Po-kan JEI{#% (2004) gave a very clear explanation about the feature of this 
issue. In the postscript of Kajiyama and Akamatsu 1989, the ideas of Lindtner and 
Ruegg were introduced. Lindtner divided the works of Nagarjuna into three groups: 
a) genuine, b) spurious and c) dubious, and he put the Da zhidu lun into the second 
group “spurious.” Ruegg showed “the hypothesis of multiple or collective 


authorship.” See Kajiyama and 
Ruegg 1981, 32-33. 


Akamatsu 1989, 351-352; Lindtner 1982, 11; and 
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Traité offers us a host of resources to solve this authorship issue. However, the 


most important thing is “the research from inside” as Lamotte pointed out. 


In reality, studies from outside by using these resources could not give us 
any resolution. Because these resources are full of different versions of 
legends and give us quite many confused and different types of 
information about Nagarjuna, so it is almost impossible to reach an 
academic conclusion by such studies from outside. Only studies from 
inside, that is studies about the text itself and exhaustive surveys on all 
resources quoted in the text, can lead us to a proper view about the author 
of this book the Lun.” 


Through “studies from inside,” Lamotte made a guess about the author 


of the Lun as follows. 


In order to make the colleagues come close to his conviction (in the 
teaching of Mahayana), the author of the Lun wrote a large Sastra in the 
form of a commentary to the Mahdaprajnaparamitasitra; it was a protest 
from Mahayana against the Scholastic philosophy. The book to which 
he himself gave the name of Upadesa was applying the educational way 
which the Abhidharma of Hinayana used when they explained their 
teachings. The Lun put off both the prolixity of Mahayana sitras and 
too simple expressions of Sastras of the early Madhyamika. It especially 
aimed for clarity.”* 


5. Conclusion: Succeeding the Academic Legacies of E. Lamotte 


After examining the resources quoted in the text carefully, Lamotte 
claimed that the most significant aspect of the Lun is that it tries to clarify 
Mahayana by borrowing the educational way of Abhidharma.”* We can 
discern the great achievement by Lamotte in showing us the process of the 


transformation from the early Buddhism to Mahayana. These results by 


Lamotte 1978, 2. 
3% Thid., 4. 
* Tbid., 13. 
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Lamotte stand out in the history of Buddhist studies. How can we hand these 


academic achievements down to the future? 
5-1 Publication of English Translations of Lamotte’s Works 


One important endeavor in making Lamotte’s works available to the 
next generation of scholars is the publication of English translations. The 
Dutch Sinologist, Erik Ziircher (1928-2008) pointed out the significance of 
rendering Lamotte’s achievements into English. After the English translation 
of the Vimalakirtinirdesa by Sara Boin-Webb was published in 1976, 
Ziircher wrote her a personal letter, dated January 13th, 1986. 


In translating Lamotte’s masterpiece (Vimalakirtinirdesa) you have 
done an admirable job, and also a very useful one, considering the fact 
that here, as in other European countries (not to speak of the USA), 
even a solid reading knowledge of French has become rare among 
students. Since Lamotte’s Vimalakirti can serve as an excellent 
introduction to Mahayana Buddhism, especially of the Sinyavada 
tradition, I can now recommend it to our students, and put it on their 
reading list.” 


If even in European countries it is hard to find students with “a solid 
reading knowledge of French,” it is clear that it is much harder in Japan 
where far less students or scholars can read French. Therefore, the necessity 
for English translations in Japan is higher than in European countries.”° I am 


one of those who has benefited from the English version of Lamotte’s 


°° At the 2012 UKABS, Russell Webb talked about this letter in his speech. See note 
40 of this paper and Nishino 2012, 30. 

Akira Hirakawa remarked, “French translation of the Da zhidu lun opened the way 
to study Mahayana Buddhism for scholars in the West, and at the same time 
Japanese scholars got a profound benefit from it. However, all the writings of 
Lamotte were written in French, and it is a pity as Japanese scholars cannot read 
them freely” (Hirakawa 1986, 323-324). 
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Vimalakirti translated by Sara Boin-Webb. While I was reading the 
numerous sources introduced by Lamotte, I could feel as if I were in a 
classroom with a teacher who is “so generous and teaches students anything 
he knows without stint.” That is the reason why I strongly feel the need for 
English translations of Lamotte’s works. In order to utilize the enormous 
legacy left by Lamotte, an important task is to create a “Lamotte Library” in 


English at least, and hopefully also in Chinese and Japanese.”’ 


Sara Boin-Webb devoted all her energies for 20 years and completed 
the translation of Lamotte’s Le Traitée. It would have been published under 
the title of The Treatise on Perfect Wisdom. However, as Russell Webb said, 
tragically it has been left at the Belgian printing company until now.”® As 
many of you may know, other English translations of this great book have 
already been published on the internet, which is surely a great benefit to 
us.”” However, it is so sad if the product of Sara’s many years’ of labor 


°’ Taiwanese acclaimed scholar Gwo Jong-sheng has already translated some 
important parts of Le Traité, including Preface of Volume 3, from French to Chinese. 
See the site of DLMBS of National Taiwan University Library. http://buddhism.lib. 
ntu.edu.tw/DLMBS/en/search/default.jsp?q= 38 H 4E #1 (2019/03/16). Besides 
Lamotte’s French translation, the Da zhidu lun jiangyi, 1-7 K*3 Ee FE(—) 


(4), compiled by Houguan |5f1 are also indispensable to study the Da zhidu lun 


(See Houguan 1984a—-1985e). Regarding Japanese, no translation of Le Traité exists 
as of present. However, there are three Classical Japanese translation of T1509 in 
Kokuyaku daizokyo, Showa shinsan kokuyaku daizoky6 and Kokuyaku issaikyo. 
Nakaso et al. 1985 and 1988 are the Modern Japanese translation of T1509 which 
include Chaper 1 to 3 (# 1-3) of T1509. 

In a bibliography of “Translations By Sara Boin-Webb,” we find “The Treatise on 
Perfect Wisdom. Awaiting publication” (Webb 1989, 256); Nishino 2012, 30-31; 
2016, 282 and Nishino’s article in Takahashi 2018, xxv. 

One of the English translations available on the internet is a downloadable PDF 
version of the full text translated by Gelongma Karma Migme Chédroén (1924-2016), 
2001. 
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should remain unknown. I could not forget the last words of Russell Webb’s 
speech at the 2012 UKABS Conference dedicated to Sara. 


In recognition of her sterling achievements in the field of Buddhist 
translation work, taking my cue from Lamotte’s mentor, Louis de La 
Vallée Poussin (the translator of the Abhidharmakosa), who described 
himself simply as “L’homme du Kosa,”'”’ I have inscribed on Sara’s 
grave plaque, “La femme du Traité,” and sincerely hope that her own 
magnum opus will appear in our lifetime!'°! 


If one day Sara’s magnum opus, an English edition of Le Traité should 
come out, Buddhist students in non-French speaking world would definitely 
enjoy enormous benefit from it. Furthermore, if the Index of Le Traité which 
was expected to be published in 1985,'°? would actually become available 
in print, even in this modern age of information technologies, there is no 


doubt it would be a great help to us.'°° 
5-2 The Viewpoint of “Interfaith Dialogue” 


In order to succeed the legacy of Etienne Lamotte, one of the things we 
should not forget is “interfaith dialogue” or “mutual understanding between 
Christianity and Buddhism.” As we saw in 2-2-3, Lamotte made an 
enormous contribution in the field of mutual understanding between 
Christianity and Buddhism. 


'00 Lamotte 1965b, 167; 1966, 93. Lamotte wrote: “More modestly, Louis de La Vallée 
Poussin one day said to me, ‘I am the man of the Kosa (Je suis ’ homme du Kosa),’ 
and it is thus that he will pass into posterity.” 

'0! Nishino’s article in Takahashi 2018, xxv and Nishino 2012, 31. 

'© See 2-2-1 of this paper. 

'°3 In 1934, a Japanese scholar Kakuei Miyaji published “Dai chido ron sakuin °K} 


sm B25| (—),” Shiigakuin ronshit Fbse3m HE, vol. 6-16. In the same journal, 


Part 2 (vol. 6-17), Part 3 (vol. 6-19), and Part 4 (vol. 7-20) were published. However, 
Part 5 does not exist. See Miyaji 1934. 
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Yamaguchi said, “Lamotte’s work of an annotated translation of the 
Lun, Le Traité is aimed at proper understanding of Buddhism. Without 
academic basic research, proper understanding is not possible.”’”"* We may 
say that Lamotte studied Buddhism steadily without cease because he 
wished to understand Buddhism properly and improve mutual understanding 
“between Christianity and Buddhism” or “between the West and the East.” 


Lamotte and his contemporary scholars in Japan could not 
communicate with each other during the war. Right after the war, in 1945, 
they were anxious about each other and tried to get in touch amidst the 
post-war chaos.'°? Through these experiences, there was, among them, an 


increasing momentum towards seeking peace beyond confrontation. '°° 


Yamaguchi 1969 tells us an interesting anecdote. One day Pope John 
XXIHI (r. 1958-1963) asked Lamotte if he could apply his splendid talent to 
studies of Catholic texts and doctrines instead of Buddhism. At that time, he 


'04 Yamaguchi 1954a, 98. 

'°5 See Yamaguchi 1954a, 2-3. Yamaguchi looked back on those days and said, “After 
the war became imminent, our relationship was of course interrupted for several 
years. But in autumn 1945, during the confusion just after the war, when even 
domestic postal service was unreliable, the letter from Mr. Grousset dated October 
20th, 1945 reached us via Higashi Honganji Temple 58 7XRA=}. It might be that he 


was uncertain about the address of my dwelling, that’s why he sent a letter addressed 
to me c/o Higashi-Honganji.” 

For example, soon after the war, on October 25th, 1949, at the public lecture which 
was held at Institut frangais du Japon-Kansai in Kyoto, René Grousset gave a talk 
titled “New Humanism” which was published as a book in Japanese entitled Shin 
Hyumanizumu #ft 2—Y—=AA (Grousset 1950). Grousset said that humanism is 
“a shared heritage for all people” (p. 25) and he defined it as “unselfish liberal 
culture” (p. 48). It seems that he tried to build a bridge to unite the whole world 
despite various differences. To conclude his speech, he said, “Our motto ‘faith in 
human beings’ ... is our common faith. ... it could be a motto for the future 
humanism.” 


10 


n 
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answered: 


No, I cannot. I would like to devote all my life to studies of Buddhism. 
The reason is that in Europe, the world of Christianity, has seen major 
wars break out not only once but twice in the 20th century, and people 
started killing each other. ... That is because Christianity could be a 
severe and violent religion and people can start war in the name of 

God 107 
It is said that Sylvain Lévi, the teacher of Lamotte in France, often 
uttered, “Buddhism is the religion of peace which has never started a war by 
themselves in history. In this respect, it is quite different from Christianity 
which has imbued our history with blood by wars like the Crusades or the 
Thirty Years’ War.”'** Lamotte inherited his teacher’s attitude towards 
Christianity and this might have led to his being attracted to the ideas of 
peace and spirit of compassion in Buddhism instead of others that lead to 
division and confrontation. As the Vimalakirtinirdesa was his favorite sutra, 


it may not be unrelated to the fact that Vimalakirti teaches “non-duality” 


(buer 45). 


As a learner of the Vimalakirtinirdesa, I have a dream that the distance 
between Buddhism and Christianity or the East and the West will be 


narrowed through understanding non-duality from both sides. 


Lamotte provides a meaningful introduction of this passage from the 


Lun: “aebiR Res > AAT > MERE > RTI * Baa > Batt 
AEs Bt EY > BatAR AS + Batic > Batak + Batt > BAAR + Basta 
TSS SL BR — aE FA”! Lamotte explains, “The fool 


'°7 Yamaguchi 1969, 397. 
'8 Thid., 396. 
'° Da zhidu lun, CBETA, T25, no. 1509, p. 192, a23-27. 
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accuses the Buddha because his teachings lack unity, however, the wise 
know that among Buddha’s teachings there is no contradiction. It is from 
compassion that the Buddha gives his teachings in various ways for the 
greatest happiness of the greatest number of the beings.”'’” This explanation 
seems to be a kind of confession of faith by Lamotte. He may have had his 
eyes fixed on the world beyond all differences such as good or bad etc., and 
had wished to show the world the dharma-gate of non-duality ~\—3E£F4 


taught in the Vimalakirtinirdesa. 


Three years before the publication of vol. 5 of Le Traité, Lamotte 
talked about the true value of the Mahayana sastra (the Upadesa) in his 
speech at Otani University.''’ He said it exists neither in the voluminous 
scriptural sources nor in the various views expressed in it. Lamotte 


concluded his speech as follows. 


C’est dans le relativisme qu’elle a cherché et trouvé le reméde au Moha, 
aux maladies de |’esprit. L7>homme qui a compris |’universelle vacuité 
des choses conditionnées et inconditionnées ne voit plus rien a affirmer 
ou a nier, a prendre ou a rejeter.'!” 

(Tentative translation: It is in relativism that the Upadesa had searched and 
finally found out the remedy for Moha, the disease of the human mind. The 
man who has already understood the universal emptiness of both conditioned 
and unconditioned things no longer sees anything to affirm or negate, to take or 
reject.) 


According to Lamotte, the Upadesa explained that it is in this 


relativism that people can realize the true character of things, that is 


emptiness (siinyata), which is their absence of character, and it becomes a 


10 See Lamotte 1978, 6. 
"ll See Lamotte 1978, 23-24; 1986, 14-15. 
'l2 Lamotte 1986, 14; 1978, 24. 
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kind of neutral ground which, by degrees, can be assimilated to “tranquility 
of mind” (upasama) or Nirvana.''? It is this relativism that Lamotte 
considered to be the great lesson of the Mahayanistic exegesis, of which the 
Upadesa is the finest flower.''* Needless to say, this relativism is the 


non-duality which Vimalakirti preaches. 


ok RK 


Postscript: News of the passing of Professor Durt reached me on Sept. 16, 
2019. I express my heartfelt thanks for his guidance over the years through 
his works and for the inspiration I have received in my studies, including 
this paper. I extend my deepest condolences to his family. 


ok RK 


''3 Takeda expressed the idea that the theme of the Da zhidu lun is “the thought of fuji 
nehan” 7X{EYERE (Skt. apratisthita-nirvana) (Takeda 2001, 295-297). However, in 
this “relativism” it is not important whether one stays in Nirvana or in Samsara. See 
also Takeda 2005, 88-174. 

"4 From Durt’s English summary of Lamotte 1986 (Lamotte 1986, 15). 
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